PSALM XXV. I4. The Secret of the Lord is with 
| them that fear him, and by will ſhew them | 
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LeTTER I. 
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STR, | 


that you are not ſatisfied with your Baptiſm 


that Point in a clearer and truer Light before you, 
than has yet been done by any ; therefore be pleas'd 
to read the Letters I ſhall ſend you, for I believe you 
will find ſome Things in them both, as to the Subje& 
and Mode of Baptiſm, that you will not meet with 
in every, if in any, Author, 


My Argument for Infant-Baptiſm is this, 


They that are made Diſciples together by Teaching, 
muſt be baptized together. 
All Chriſtian Parents, and their Infants, are made 
Diſciples together by Teaching. | - 
Therefore all Chriſtian Parents, and their Infants, muſt 
be baptized together. 5 


The major, or firſt Propoſition, I ground on Mat. 
Xviii. 19. which may be read thus, Diſciple, or, make 
ws a 4 


Ude by a Friend of mine and yours, 


in your Infancy, I will endeavour to ſet 
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all N ations Diſciples by Teaching ? when that is done, 


they are to be baptized. The Text is plain for this. 


The minor, or ſecond Propoſition, I muſt prove, 
and the Proof of it is the Subject of ſome of the Let- 
ters I ſhall ſend you, | 

The laſt Propoſition, or Concluſion, will ſtand or 
fall, according as the Premiſes are, or are not prov'd. 


When I fay all Chriſtian Parents and their Infants are | 
made Diſciples together by Teaching, my meaning | 


is this, that the effectual Teaching of the Parents, | 
ſo as to make them Diſciples, does make their Infants 
Diſciples with them, You ſay, that every one that is 


made a Diſciple by Teaching, muſt be made a Diſci- | 


ple by a particular and perſonal Teaching. I offer to 
prove, that the effectual Teaching of the Parents, ſo | 
as to make them Diſciples, 1s ſufficient to make their 
Infants Diſciples ; alſo it is obſervable in the Com- 


miſſion, that they are the Nations that are to be made 


Diſciples by Teaching: Now Nations do conſiſt of 
Parents, Minors, or young People under Age, and 
Infants ; all theſe are, by the Words of the Text, to 


be made Diſciples by Teaching, but whether by a per- 


ſonal Teaching of every one in particular, or ſome 
other Way, is not expreſs'd in the Text. You and 


your Friends ſay, the Word in the Text means, 


Make every one a Diſciple by himſelf by Teaching 
him; make Parents Diſciples by teaching them; 


make Infants Diſciples, by teaching them when ca- 
puable of Inſtruction. I think the Word means, make 


Parents and Children, young and old, but under 
Age, Diſciples together, by teaching the Parents. 
It is certain, that in many Caſes, as to this World 


the Fate of Children depends upon that of their Pa 


rents: If all the Parents in a Nation are impoveriſh 
ed, and inſlaved by a Tyrant, ſo are their Children 
eſpecially Infants : If all the Parents in a Nation are 


inriched, and made free from Bondage and Slavery 


ſo are their Children, even Infants ; If all the Pa 
Rm rent 
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rents in a Nation are conquer'd, and made Tri- 
butaries and Servants to another Lord, ſo are their 
Children, even Infants. If ſo, why then ſhould it 
ſeem ſtrange, if Jeſus Chriſt makes all the Parents 
in a Nation his Diſciples by teaching them, that 
he then makes their Infants his Diſciples alſo? But 


this way of arguing will fignify little with you, 


therefore I will not lay much Streſs upon it: How- 
ever, it is certain, God ſometimes fetches Arguments 
from Things that are cuſtomary among Men, to con= 
vince them of their Duty and Privilege, 

Iwill endeavour to Move, that when Chriſt ſaid to 


his Apoſtles, Make all Nations Diſciples by Teaching, 
his meaning was, That they ſhould teach the Parents, 


and ſo make them Diſciples, and thereby make theic 
Infants Diſciples with them. My Reaſon is this, Be- 
cauſe this was the way of making Diſciples in the 
Church, all along, from Abraham's Time, down to 
Chriſt's Time, the whole Nation of the Jews conſiſting 
of Parents and Infants, were once made God's Diſci- 
ples by Teaching the Parents, or which is all one, 
they were made God's Covenant-Servants, God's 
Church and People: If I uſe theſe Terms promiſcu- 
oully, ſeemg they are ſynonymous, you will under- 


1 


{| 


ſtand me. I ſay it again, the whole Nation of the 1 


Fews, as conliſting of Parents and Infants, were once 
made God's Diſciples, God's Covenant-Servants, 
God's Church and People, and that by the effectual 
Teaching of the Parents, fo as to make them God's 


Diſciples, God's Covenant-Servants, God's Church 


and People, and God did give himſelf in Covenant 
to the Infants in the Jewiſh Nation, for their God, 
when he did, and becauſe he did, give himſelf in 
Covenant to their Parents for their God, Deut. xxix. 
10. of which by-and-by. There is in Dr. Gale's Re- 
flections on Mr. Wall, p. 152. a remarkable Paſſage 
which may do us ſome Service here, *tis this, The 


Word Banſigo is often uſed (viz. in the Scriptu: es) 


but 
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but moſt commonly concerning the Baptiſm of john, or 
the Chriſtian Sacrament, but 'tis often without any Cir- 
cumſtance which may determine how we muſt underſtand 
it ; which, if it proves any thing at all, ſhews the Word is 
uſed in the common Senſe only, and according to the gene- 
ral Acceptation; for elſe it had been neceſſary to have ap- 
priz'd us of the new and particular, unuſual Senſe ;, and 
nothing of this being done, it ſeems reaſonable to give it 
the ſame Signiſication in all theſe Places, as it has every 
where elſe. I think this is plain and undeniable, 
In like manner, I argue, If this had been the way 
in the Church, of making Diſciples by Teaching, 
(viz.) to teach the Father, and ſo make him a Diſci- 
le, and his Infant with him, then it is rational to ſup- 
pole, that when Chriſt ſent out his Apoſtles to make 
all Nations Diſciples by Teaching, he meant, that they 


ſhould make all Nations Diſciples after that manner that 


their own Nation had been diſcipled, that is, Parents 
and Infants together, by teaching the Parents: Other- 
wiſe it had been needful for our Lord to have appri- 
zed his Apoſtles of a new way of making Diſciples, 
(viz) by teaching the Parents firſt, and their Infants 
afterwards, when grown, But nothing of this being 
done, it ſeems reaſonable to think, that Chriſt inten- 
ded, and that the Apoſtles underſtood him to mean, 
that they ſhould make Diſciples by Teaching, after that 
manner that they knew had been cuſtomary in their 
own Church and Nation, and that is what I have juſt 
mentioned ; which, if I can fairly prove, will end 
the Controverſie between us; for Dr. Gale, a very 
learned Friend of yours, has promiſed, p. 289. of 
his Reflections, to alter his preſent Opinion, if any 
one can prove that the Word Magnete ſignifies, ro 
wake Diſciples, excluſively of Teaching; and Mr. De- 


aun, in his Anſwer to Mr. Baxter, p. 11. fays, If he 


can prove this Dictate, that any Infants were Church- 
Members (which is all one with their being Diſciples) 


1 look 


— — + 
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I look upon it, Sir, as a great Weakneſs in you, 
and the grand Cauſe of your Miſtake about the Sub- | 
7 jets of Baptiſm, that you do not perceive, that the | 
; Jewiſh Church did of Right confiſt only of Believers 
f and their Children, and not of natural Jews, as ſuch. | 
N You, Sir, and your Friends, ſay, That the Jewiſh | 
; Church did of Right conſiſt of natural Fews, with- |} 
out any reſpect had to their Faith: So that, accor- | 
ding to your Opinion, if a Man were a Jew by Na- 
ture, he was a rightful Member of the Jewiſh Church, | 
whether he were a Believer, or an Unbeliever. This 
is fo known and avowed a Principle among you, that 
f it needs no Teſtimony to prove it, yet Iwill add one 
: or two. That Gentleman, who, under the Name of 
Fohn Tasker, anſwers Mr. Stokes, ſpeaking of the 
old Diſpenſation, p. 49. has this Paſſage, Not ſo much 
as mentioning any Thing of a Qualification for Circumci- 
fron, but admitting the whole Nation of the Jews. And 
, Mr. Cary, in his Solemn Call, a Book recommended 
; by five noted Men among you, (viz.) Mr. Willians 
3 Kiffin, Mr, John Harris, Mr. Richard Adams, Mr. Ro- 
: bert Steed, Mr. Benjamin Keach, and by Mr. A E, has 
4 this Paſlage, p. 27. Barely to be of the natural Seed of 
| Abraham, was ſufficient to be admitted a e Member of | 
the Jewiſh Church; and p. 33. he ſays, The Children | 
of the believing Jews, and the Children of the unbelie- 
wing Jews alſo, were, upon the bare Account of their 
Relation to Abraham, admitted to a State of Church- 
Member ſhip, their Unbelief notwithſt anding. | | 
[ will offer ſome Things to prove, that God's Or- 
dinance was, that the Covenant, Gey. xvii, on which 
the Jewiſh Church was built, Church-Memberſhip 
and Circumciſion ſhouid go from Father to Son, as the 
Father was a Believer, and his Son the Son of a Be- 
liever, and no otherwiſe ; that is, the Father was 
bound to be a Believer in Profeſſion and in Truth, 
that he might before God and the Church paſs for a 
Memter of that Church, and that his Son might be 


accepted 
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accepted as a Member of God's Church, and be cir- 
cumciſed. 
To explain my ſelf, when I ſay, the Covenant, 
Ger. xvii. was made with the . e, of Believers, * 
do not mean, that God did thereby abſolutely engage : 


: s 
to ꝑ ive ſuch Children an immediate and full Share in « 
all the ſaving Bleſſings of the Covenant; but my 
| meaning is this, that God did thereby conſtitute A þ 
| Covenant-Relation between himſelf and ſuch In- [/ 


fants, that he would be their God in Covenant, and ö 
that they ſhould be of the Number of his Covenant- : 
People. The Advantage of this to ſuch Infants, was | 
great, for they had thereby a fuller Aſſurance from 
God, than any before them ever had, that he would, 
in a way honourable to himſelf, do for them what 
might be expected by miſerable Sinners, from a God 
of all Mercy and Croce: and ſuch Infants were there- 
by brought under a ftronger Obligation to their Duty 
to fuch a merciful and gracious God, than ever any 
before them were under. God was the God of the 
Faithful, and of their Infant Children, before Abra- 

hams Time; and the Faithful and their Children were 
God's people, as I hope to prove in what follows, 
But this Relation was never drawn up into the Forma- 
lity of a Covenant, ſigned with a Token, till Abra- 
14 s Time. Upon this Account, the Faithful, and 
their Children in the Church, after Abraham's Time, 
had the Advantage of the Faithful, and their Chil- 
dren in the Church, before Abrabam' s Time. © 

VM hen I fay the Covenant and Circumciſion was to 
o from Father to Son, I don't mean, that all ſuch a 

| Plan s Sons, even ſuch as were grown to ſome Years 
of Underſtanding, were to have this Covenant and 
Circumciſion forced upon them whether they would 
or no: But that ſuch a Father was to tell his grown 
Sons of God's Good-will towards them, and in God's 
Name to make a tender of the Covenant, and the 


f "P oken thereof to them, and to perſwade them to 
It So cr ccept 
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accept of it, and to ſubmit to Circumciſion; which 


if they would accept of and ſubmit to, the Covenant- 
relation between God and them, ſhould then be ra- 


tified ; but if they would refuſe it they might, but 


then they were to be cut off from the People, that 


is, counted as none of them, nor ſuffered to live with 
them as Members of that Church, Gen. xvii. 14. 
As for ſuch a Man's Children that were Infants, God 


did abſolutely ſettle upon them this Covenant- rela- 


tion between himſelf and them, and that becauſe they 
were the Children of a Believer. = 
Where a believing Jew had offer'd the Covenant 


and Circumciſion to his Son a Minor, or under Age, 


and he had accepted thereof, and had circumcited his 
Son an Infant ; he was bound then to teach his cir- 
cumciſed Son a Minor, and his circumciſed Son an 
Infant, when grown to Years of Underſtanding, the 
Knowledge of God; and theſe two Sons were bound 
to learn, believe, and be obedient; which if they did, 
they were then to continue in Covenant with God as 
his Diſciples and Members of his Church: and when 


they came to have Children of their own, their Chil- 


dren would be in Covenant with God, his Diſciples, 
Servants, and Members of that Church, becauſe they 


were the Children of Believers: but if ſuch Sons, 


the Minor after he was circumciſed, and the circum- 
ciſed Infant, when grown, would not learn, believe, 
and be obedient, they were then to be cut off from 


the People, and the Church, and their Children with 


them, as no longer the rightful Members thereof; 
and fo of the reſt, Having thus explam'd my ſelf, 
E will, before 1 come to my Proofs, premiſe one or 


two Things to prevent Miſtakes and Objettions. 


One Thing is this, tho' there were ſome Temporsl 


Promiſes made to the Jews indefinitely conſider'd, be- 
cauſe of their Relation to Abraham as his natural Seed 
(viz ) their great Multiplication, delivering them 


out of Egypt in the fourth Generation, and ſaving 
N B 


Shen 
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them ſometimes out of the Hand of the Enemies af- 
terwards; yet no particular Perſon or Perſons amon 
them, had any Right to lay claim to God, as their 
God, and to appear before him in holy Worſhip with 
Acceptance on account of their Relation to Abraham 
as his natural Seed, while they continued in Unbelief, 
and incorrigible in their Sin and Wickedneſs. 
Another Thing I would premiſe is this, we muſt 
diſtinguiſh between what the Jews enjoy'd by virtue 
of the Covenant between God and them, and what 
they enjoy'd by a ſuperadded Act of Grace; for God | 
is often better than his Word, When any particular | 
Perſons in the Jewiſh Church being grown to Years of | 
Underſtanding, and having had the teaching of the | 
Church, did continue either groſly ignorant or unbe- 
lieving, or incorrigibly wicked, and did, by ſome 
Overt- Afts, ſnew their Contempt of God and his 
Covenant; they did thereby make a Forfeiture of 
their Part in the Covenant, and God might preſently | 
have made a Seizure and caſt them off, had he been 
ſo pleas'd ; but if God would wait longer, and ſtrive 
more with this or that Per ſon or Generation in parti | 
cular, this was more than they could claim, by vir. | 
tue of the Covenant-relation that had been between 
God and them, it was a ſuper-added Act of Grace, and 
by this God ſpared ſome who had deſerved to be cut 
off and deftroy'd, and had been ſo ſerv'd, had not 
the Lord repented upon the Interceſſion of Moſes, of 
the Evil he was bringing upon them. - 
The Sum of what I have ſaid, and am to prove, is 
this, When any particular Perſon in the Jewiſh Church, 
having had the Teaching of the Church, did undet- 
ſtand his Duty, did believe in God, and was ſincere- 
ly obedient, he ſtood then a Member of that Church 
by virtue of his own Faith, and his Infants were 
Members of that Church, becauſe they were the 
Children of a Believer; If of theſe Infants, ſome, 
when grown, were Believers, they and their Infants 


were 
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were Members of that Church: If others, when 
grown, were Unbelievers, they and their Infants 
were not the rightful Members of that Church. If 
1 can prove theſe Things of any particular Perſons, 
then they are true of all, for they all ſtood upon the 
ſame Bottom. For the Proof 1 will 

| Give ſome Inſtances, if what I have ſaid does ap- 
pear from God's Dealings with the Fews to be Mat- 
ter of Fact, then what I have ſaid is Truth. That 
what I have ſaid is Fact, will evidently appear from 
the Examples I ſhall give; and here I will go up to 
the firſt Families and come downwards, 


13 Abraham was in Covenant with God, a Kun ber of 
God's Church, a Diſciple and Servant of Ged, and that 
en Account of his being taught of God, ſo as to believe in 
and obey God, I prove this thus: Abraham was at 


] and calbd him out of his Native Country, from his 
| idolatrous Kindred and Neighbours, Abraham did 
learn, believe in God, and was obedient, and had 
the Righteouſneſs of Faith : Then God propos d to 


enter into Covenant with him, and that as an obe- 


5 dient Believer; for God propos d his making a Cove- 
nant with him on condition of his Obedience; Walk 
be fore me and be thou perfect, and I will make my Cove- 
nant between me and thee, Gen. xvii. 1, 2, The Par- 
ticulars of which Covenant are contain'd in the fol- 
owing Verſes, That the Covenant was made with 
lbraham as a Believer, is evident, becauſe Circum- 
iſion, the Token of that Covenant, was applied to 


im as a Believer : For Cirenmettion was to Abraham 


Seal of the Righteouſneſs of Faith, which could not 
de, had it not been applied to him as a Believer, 
low if the Token of the Covenant was applied to 
{braham as a Believer, then the Covenant it ſelf was 
nade with Abraham as a Believer ; for the Covenant, 
nd the Token of it, were of equal Extent, 


B 2 Abra- 


7 
| 
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1 
| 
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| 


” firſt an 3 God made himſelf known to him, 


—— intact 
— 


tp — ꝓÜ üäũ⁴lʒ — — e — 


— > 


— 7＋h“pZ . 4 > 1 


— — 
— — — 


——ä6—U— — —— _  - — — — — — — — 
— — — — ͤ— — — — — —-— —— — —_—_ 


— 5 
— —  — — — — — —— — aro —-—ñ— 


12 0 EssAx on Infant- Baptiſm. Let. I. 


Abraham had two Sons that are particularly men- 
tioned to be concerned in his Covenant. Iſhmael, 
thirteen Years of Age, when the Covenant was 
made with Abraham, and afterwards he had Iſaac. 
God having made his Covenant with Abraham, and 
his Seed, to be their God, and Iſhmael! and Iſaac be- 
ing Abe aham's Seed ; the Covenant made with A- 
byabam was made with Iſhmael and Iſaac, (how with 
Thmael ſhall be ſhewn preſently) and the Covenant 
being made with Abraham as a Believer, the Cove- 
nant muſt be made with Iſhmael and Iſaac, as the Seed 
of a Believer. Theſe two Sons were circumciſed, 
and their Circumciſion was a Token of the Cove- 


rant between God and them, to the one as wel] | 
as to the other, which could not have been it ; 
there had been no Covenant between God and | 
them; for there was no difference between the | 
Circumciſion of Iſhmae! and that of T/aac ; but it 
was ſaid of Circumciſion in general, to whomſoever 
ir ſhould be applied, that it ſhould be a Token of 


the Covenant between God and them. 


Iſhmael being grown to ſome Years of Underſtand- : 
ing, and having been inſtructed by his Father in the 
Knowledge of God, and God hevie been Iſhmaels | 


God, tho not in Covenant, whom Iſhmael, according | 
td hid Years, was wont to ſerve and worſhip with his] 


Father, when he built Altars and calld on the Name 2 


of the Lord, at which the whole Family was preſent; 

for God ſaid of Abraham, that he knew him, that he 
would commæꝝd his Children, and they ſhall keep the way 
nf the Tired. which includes his teaching them the 
Worſhip of God, and his exhorting and commanding 


them to attend upon it; and God having drawn up hig 


good Will towards Abraham and his Seed into eternal 
Coverant, figned with a Token'; Iſhmael, | ſay, had 
All this laid before him by Ab his Father in 


way of Offer, and that ba. the Command of God, be 


dau, ic he Was Abrabam's © en, which his Father per 
ſwade 
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ſwaded him to accept of, telling him, that if he did 
not, he muſt be cut off from his People. Iſumael did 
accept of this Offer, and conſented to be, and ac- 
cordingly was circumciſed; for when God ſaid to 
Abraham with reſpect to Iſhmael, I will be thy God, 


and rhe God of thy Seed, and thou and thy Seed 


ſhall keep my Covenant, that is, be circumciſed, it 
was with this Proviſo, that Abraham and Iſhmael would 
accept of him for their God in Covenant; for God 
would not force himſelf upon Abraham or upon Th- 
mael to be their Covenant-God againſt either of their 


Wills. I think it is plain, that God did make this 
Covenant with Abraham as a Believer, and that God 


by Abraham did make an Offer of this Covenant to 
Iſhmael, becauſe he was the Son of Abraham a Be- 


liever. 

God made not an Offer of this Covenant to any 
other godly Perſons and their Children, that were 
contemporary with Abraham and Iſhmael, and were of 
other Families, becauſe twas God's Will and Plea- 


ſure, that this Edition of the Covenant of Grace 


ſhould go in Abraham's Line, and in no other, unleſs 
they would incorporate themſelves with Abraham's 


Family. 


As for Iſaac, this Covenant was abſolutely made 
with him an Infant, without any thing of Choice or 
Conſent on his part, becauſe he was the Son of a | 
Believer, and at eight Days old he was circumciſed. | 
Thus we ſee that Abraham was made a Diſciple by 


being Taught, and that the Covenant, and Church- 


memberſhip and Diſcipleſhip, did go to Iſhmael, by 
way of Offer, and actually to Jſaac, on account of | 
their Father's being taught, or as they were the Chil- | 
dren of a Believer. | Wo . | 

Abrabam did teach theſe two Sons; Iſhmael! would 


not continue to learn, and would not be obedient, 
but was an Unbeliever and Wicked, and by his mock- 


ing of Iſaac, which was an Overr-a7, ſhew'd his Con- 
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tempt of the Covenant; by this he forfeited his 
part in the Covenant, and God made a Seizure, and 


ſo he was caſt off by God, and turn'd out of Abra- 


hams Family, and conſequently out of God's Church, 
as no longer a rightful Member thereof, Gal. iv. 30. 
which could not have been, had he not been in A- 
braham's Family, and in the Church as a Member 
thereoſ. 

When Iſaac was grown, he did learn his Duty, and 
became an obedieut Believer, and ſo continued in 


Covenant with God, a Diſciple and Member of God's 
Church ; and his Children Eſau and Facob were born 


Members of God's Church, God's Diſciples and Ser- 
vants, and that becauſe they were the Children of a 


Believer, Iſaac. As they came to Years of Under- 


flanding, Abraham and Wan did inftruft them in the 


Knowledge of their Duty: Jacob did learn, became 
' a Believer, and ſo continued in God's Church a 


Member thereof: Eſau would not learn, did not be- 


lieve in God, would not be obedient to God, but 


i a profane Perſon; and having by an Overt- AR, 
ſelling his Birth-right, ſhew'd his Contempt of 


the Covenant, he thereby made a Forfeiture of his 


part in it, and God made a Seizure, and ſo he was 


caſt off by God; for by the Spirit of God, Iſaac ſet- 
tled pg Tow 8 'Blefing upon Jacob in oppoſition to 


Eſau ;, Gen. xxviii. 4. 
Theſe two Perſons, Iſmael and Eſau, were the 
Children of Believers, and in their Minority and In- 


fancy were made God's Diſciples and Servants: by 


chat teaching wherewith their Parents were taught,; 


that is, one had, becauſe he was the Son of a Be- 
Jever, iuch an Offer of God's Covenant as none out 


of Abraham's Family then had ; and. the other had 


a real Intereſt in the Covenant ſertled upon him in 


his Infancy, becauſe he was the Son of a Believer, 


they were both bound to God to learn of him their ; 
Duty, and fo were his Meir ; they were both 


bound 
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bound to obey God, and ſo were his Servants. This 
they were bound to by the Covenant ſigned between 
God and them, with the Token Circumciſion; and 
conſequently they were truly in Covenant with God, 
tho' when grown they did not prove true in God's 
Covenant, therefore God did caſt them off: So they 
| fell from a Covenant-relation towards God, but not 
from Covenant-ſaving Grace, ſuch as is wrought in 
the Adult, for that they never had. 

Jacob, as was ſaid, when grown, was a Believer, 
and ſo continued in God's Covenant, a Member of 


: God's Church, a Diſciple and Servant of the true 


God. Jacob's Children were made Diſciples in their 


+ Infancy by that teaching wherewith their Father 


Facob himſelf was effectually taught; and they were 


| Members of God's Church, the Covenant-Servants of 


| God ; and as they grew up to Years of Under ſtand- 


ing, Facob did teach them, and they did learn; and 


tho' they had many Failings, yet none of them did 
by any Overt- Acts ſhew their Contempt of God and 
his Covenant; or if they did, God was pleaſed, by 
1 a ſuper-added "At of Grace, not to take the Advan- 


tage thereof preſently, but waited longer, and did 


2 ſtrive more with them, till they did repent, and lay 
hold of God's Covenant by their own Act and Deed, 
for they ſtiled themſelves to their Brother Joſeph, The 
Servants of the God of thy Father, Gen. I. 17. fo they 
continued the Diſciples Sad Servants of the true God, 
and Members of his Church: How *twas with the 
after Generations is not recorded; but theſe are e- 
nough. 
1 Why does God call himſelf only, The God of A- 


| Meds the God of Iſaac, and the God of Jacob, and 


mot the God of Reuben, or the God of Jadab? 1 hum- 
Þly conceive *tis for "this Reaſon, becauſe in theſe 
Three Perſons Families, *tis plainly and fully exem- 


Þlified, how God did mean and intend to be Abra- 


ams God, and the God of his Seed ; and *tis not fo 
Re- 
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tempt of the Covenant; by this he forfeited his 
part in the Covenant, and God made a Seizure, and 
ſo he was caſt off by God, and turn'd out of Abra- 
bam's Family, and conſequently out of God's Church, 
as no longer a righttul Member thereof, Gal. iv. 30. 
which could not have been, had he not been in 4- 
braham's Family, and in the Church as a Member 
thereof. 

When Iſaac was grown, he did learn his Duty, and 
became an obedient Believer, and ſo continued in 
Covenant with God, a Diſciple and Member of God's 
Church ; and his Children Eſau and Jacob were born 
Members of God's Church, God's Diſciples and Ser- 
vants, and that becauſe they were the Children of a 
Believer, Iſaac. As they came to Years of Under- 
flanding, Abraham and Hats did inſtruft them in the 


Knowledge of their Duty: Jacob did learn, became 
a Believer, and fo continued in God's Church a 


Member thereof: Eſau would not learn, did not be- 
lieve in God, would not be obedient to God, but 
gh a profane Perſon; and having by an Overt- At, 

is ſelling his Birth-right, ſhew'd his Contempt of 
the Covenant, he thereby made a Forfeiture of his 
part in it, and God 5 a Seizure, and ſo he was 
caſt off by God; for by the Spirit of God, Iſaac ſet- 
tled Abraham's Blefling upon Jacob in oppoſition to 
Eſau ;, Gen. xxviji. 4. 


Theſe two Perſons, Iſhmael and Eſau, were the 


Children of Believers, and in their Minority and In- 
fancy were made God's Diſciples and Servants: by 
chat teaching wherewith their Parents were taught; 
that is, one had, becauſe he was the Son of a Be- 
jiever, iuch an Offer of God's Covenant as none out 


of Abraham's Family then had ; and the other had 


a real Intereſt in the Covenant ſertled upon him in 
his Infancy, becauſe he was the Son of a Believer, 


they were both bound to God to. learn of him their. 


Duty, and ſo were his Diſciples ; they were 5000 
boun 
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bound to obey God, and ſo were his Servants. This 


they were bound to by the Covenant ſigned between 
God and them, with the Token Circumciſion; and 


conſequently they were truly in Covenant with God, | 


tho when grown they did not prove true in God's 
Covenant, therefore God did caſt them off : So they 
fell from a Covenant-relation towards God, but not 
from Covenant-ſaving Grace, ſuch as 1s wrought in 
the Adult, for that they never had. 

Jacob, as was ſaid, when grown, was a Believer, 
and ſo continued in God's Covenant, a Member of 
| God's Church, a Diſciple and Servant of the true 
: God. Jacob's Children were made Diſciples in their 
- Infancy by that teaching wherewith their Father 


7 Jacob himſelf was effectually taught; and they were 


Members of God's Church, the Covenant-Servants of 
1 mo and as they grew up to Years of Underſtand- 
3 g, Jacob did teach them, and they did learn; and 
; the they had many Failings, yet none of them did 
by any Overt- Acts ſhew their Contempt of God and 
his Covenant; or if they did, God was pleaſed, by 
4 ſuper-added Act of Grace, not to take 5 Advan- 


tage thereof preſently, but waited longer, and did 


ſtrive more with them, till they did repent, and lay 
hold of God's Covenant by their own Act and Deed, 
for they ſtiled themſelves to their Brother Joſepb, The 
* Servants of the God of thy Father, Gen, l. 17. ſo they 
continued the Diſciples 4. Servants of the true God, 
and Members of his Church: How *twas with the 
after Generations is not recorded; but theſe are e- 
nough. 

Why does God call himſelf only, The God of A- 
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ö Me the God of Iſaac, and the God of jacob, and 


not the God of Reuben, or the God of Jadab? | hum- 
bly conceive *tis for "this Reaſon, becauſe m theſe 
| Weh Perſons Families, tis plainly and fully exem- 
plified, how God did mean and intend to be Abra- 
am 's God, and the God of his Seed; and *tis not fo 


EXC». 


n 


| — co mr nnnnn—" 


exemplified in the following Families. Thus God 
was the God of Abraham,tfor Abraham was made a Diſ- 
ciple, and a Believer by being taught: God was the 
God of Iſaac when Iſaac was an Infant, becauſe 1/aac 
was made a Diſciple in his Infancy by that teaching 
wherewith his Father Abraham was made a Diſciple, 
Iſaac continued in his Diſcipleſhip, when grown, be- 


cauſe he was then ſo effectually taught as to believe 


in God. God was the God of Jacob in his Infancy, 


becauſe he was made a Diſciple in his Infancy, by 
that teaching wherewith his Father Iſaac was effettu- 


ally taught, ſo as to become a Believer or Diſciple ; 
and Jacob continued in his Diſcipleſhip, when grown, 
by becoming a Believer. Among Jacob's Children 
there was no ſuch diſtinguiſhing Difference as there 


was among Abraham's and Iſaac's; for Abraham had 


an Iſhmael who would not be obedient, and Iſaac had 
an Eſau who was Profane, when grown, and fo fell 
from their Diſcipleſhip, and Relation towards God as 
his Covenant-Servants, for God would be no longer 
their God; but all Jacob's Children were in Profeſſion 
obedient Believers, when grown, and ſo continued in 
their Diſcipleſhip as Members of God's Church. 
Iſhmael was Abraham's immediate Son, Eſau was 
Tſaac's immediate Son; each of them had the Pro- 
miſe of God's being their God, ſettled upon them; 
but becauſe they were not, when grown, obedient 
Believers, God would not be their God any longer, 
nor the God of their Children. | 
God by calling himſelf the God of Abraham, rhe 
God of Iſaac, and the God of Jacob, plainly ſhewed 
to the following Generations, that if they would have 
him to be their God, and their Childrens God, they 
muſt become obedient Believers, as their Fathers 
Abraham, Iſaac, and Jacob were before them; but if 
they did prove Unbelievers, God would not be their 
God, nor their Childrens God, tho? they and their 
Children were the Seed of Abraham after the Fleſh ; 
N even 
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even as he was not the God of 1hmael, nor the God 
of Eſau, nor the God of their Children, tho? they 
were the Seed of Abraham after the Fleſh, and that 
becauſe Iſhmael and Eſau were Unbelievers. 

Now pray, Sir, obſerve, when Jſhmae! for his Sin 
was caſt out of God's Church, he was not then a 
Member of God's Church as Iſaac was; for God had 
ſaid before, that he would eſtabliſh his Covenant with 
Iſaac, Gen, Xvii. 21. the Meaning is not as your 
Friends would have it, that Jhmael was never in Co- 


| venant with God, but that God foreſeeing what would, 


as to the Event, come to pals, (viz.) that Jhmael 
would Apoſtatiſe, told Abraham, that the Covenant 


rer f 


would eventually continue in 1/aac's Line. 


Iſhmael, tho' as much the Carnal Seed of Abraham 


as Iſaac ; and Iſhmael's Children, tho' as much the 
Carnal Seed of Abraham as Iſaac's Children, were 
not Members of God's Church, nor the Diſciples and 
Servants of God, as Iſaac, and as 1/aac's Children 


were; and when God had ſettled Abraham's Bleſſing 
upon Jacob and his Children, in oppoſition to Eſau 
and his Children, Gen. xxvin. 4. then Eſau and his 


Children, tho? as much the Carnal Seed of Abraham, 


as Jacob and his Children, were not Members of God's 


Church, nor the Diſciples and Seryants of God, as 


Jacob and his Children were. 


Of all theſe Perſons, Ihmac! and Tſaac, Eſau and 
Jacoh were alike the Carnal Seed of Abraham; and 


in their Minority and Infancy, were alike the Mem- 


bers of God's Church, the Diſciples and Servants of 
God, and were circumciſed all alike, and if their Cir- 


cumciſion was one and the ſame to them all, with- 
out any Note of Diſtinction, the Token of God's 


Covenant, and God's Covenant in their Fleſh ; and if 
ſome, when grown, proving Unbelievers, were caſt 
off by God and their Children with them, and turn'd 
out of God's Church as none of the rightful Mem- 
bers thereof; ang if others of them, when grown, 
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proving; Believers, were continued in God's Church, 
and their Children with them, as God's Diſciples and 
Ser vants; then ' tis true, that the Jewiſh Church did, 
in her beginning, of Right conſiſt only of Believers 
and their Children, and not of natural Fews as ſuch ; 
or which 1s all one, then in Abraham's, and Iſaac's, 
and Jacob's time, Parents and their Children were 
made Diſciples together by that teaching wherewith 
the Parents were made Diſciples ; but the former is 
true, therefore the latter is true alſo. 


II. That new Generation that ſprung up in the Wil- 
derneſs, was in Covenant with God, God's Church 
and People, God's Diſciples and Servants, and that: 
on account of their being taught, ſo as to believe in 
God and be obedient. That Generation was at firk 
Uncircumciſed, and conſequently out of God's Co- 
venant; for if Circumciſion was a Token of the Co- 
| venant between God and thoſe that were circumciſed, 
| then their being not circumeiſed was a Token there 
| was no Covenant between God and them; for the un- 
| circumciſed Man-child had broken God's Covenant. 
How did this new Generation become God's Diſ- 
ciples, God's Covenant People and Servants ? Was 
| it becauſe they were related to Abraham as his Carnal 

or Natural Seed? not at all; but they were made 

Diſciples by teaching, and their Children were made 

Diſciples together with their Parents by that effetual 

teaching wherewith their Parents were cmade Diſcia 
ples; for e Hoſes, a little before his Death, repeated 

the I. aw of God to them, as is to be feen in the Book 
of Deuteronomy, and then that uncircumciſed Gene- 
ration did learn, and did for themſelves, and their 
little ones, give their Aſſent, and conſent to all and 
every part thereof, and ſo did enter into Covenant 
with God to be his Diſciples and Servants, Parents 
and Children together. The Parents by profeſſing 
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their own Faith, and promiſing their own Obedience, 


and 
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and by perſwading their Children paſt their Infancy, 
upon the Peril of their being cut off from their People, 
to conſent to the Covenant, and by leading their In- 
fants to the ſame, and then God gave himſelf to them 
all to be their God, Parents and Children, both Mi- 
! nors and Infants. Afterwards, to ratifie all, God 
| commanded Foſhua' to Circumciſe them. What wag 
| doneat this time between God and this People, is as 
| plain a Commentary upon God's Tranſactions with 
Abraham, Iſaac, and Jacob, as can be; God took 
them and their Children to be his People, and gave 
himſelf to them, and to their Children to be their 
| God, as he had ſworn to Abraham, to Ifaac, and to 
| Jacob, Deut. xxix. 13. How was that? Juſt as was 
here, and *twas here juſt as *twas there. Nothing can 
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be plainer. Abraham was taught, and ſo made a Diſ- 
: ciple, a Believer, and God was his God; and his Chil- 
dren were made Diſciples with him, and God was their 
God; and ſo of Iſaac and Jacob, and their Children, 
In like manner this new Generation was taught by 
' Moſes, and ſo made Diſciples, or God's Covenant 
People, and God was their God, Their little ones 
were made Diſciples, together with their Parents, 
by that teaching with which their Parents were taught, 
or were made God's Covenant People, and God was 
their God. Thus God's Tranſactions with Abraham 
and his Children, with Iſaac and his Children, with 
Jacob and his Children; and with this new Genera- 
tion, and their Children, do exattly agree, 5 


III. The Stranger that joined himſelf to the Lord wat i 
in Covenant with God, bis Servant and Diſciple; nd 
that on account of his being taught the Knowledge of | 
God, ſo as to believe in God and be obedient ; and his 1 
Children were made Diſciples with him by virtue of by | 
being effeftually taught, and he and his Male Children 
were circumciſed; for one Law was to him that wag 
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Home born, and to the Stranger, Exod. xii. 49. on 
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Abr abam's teaching, and had outwardly conformd 


1} 
8 


—— Ä— 


this Head I will refer Abraham's Servants born in his 


Houſe, and bought with his Money, in number above | 


three hundred, that were able-bodied Men, fit for | 
War, Theſe were all circumciſed, and their Male | 
Children with them : But upon whoſe Account ? The | 
Parents upon Account of their own Faith, and their | 
Children as the Children of Believers, as Iſhmael and 
Iſaac were circumciſed upon account of their Father | 
Abraham a Believer, This appears thus, becauſe 4- 
brabam had train'd them up, or inſtrutted them both | 
in Religion, and the Art of War; and God ſaid of 
Abraham, I know him that he will command his Children 
and his Houſhold after him, and they ſhall keep the way of | 
the Lord, to do Juſtice and Judgment, Gen, Xiv, 14. 
Gen. xviii. 19. That theſe Men had ſubmitted to 


1 3 


themſelves to the Rules of that holy Religion that 
Abraham profeſs d and practic'd, and ſo were in Pro- 
feſſion Believers, appears thus; becauſe if they had 
not been outwardly conform'd to Abraham's Religion, 
but had by any Overt-Acts ſhewn their Contempt of 
Abraham's God and Worſhip, and had been incorri- 
gible therein, they muſt have been cut off from their 
People, and not ſuffered to live in Abraham's Family, 
the Church of God. Abraham muſt and would have 
ſold them to the People of the Nations round about 
him; for if Abraham would not ſuffer his natural Son 
Iſhmael to dwell with him when he was a Mocker, but 
did caſt him out, and that by God's Command; to be 
ſure he would not ſuffer any Bondmen to live with 
him- in the Church of God, who were Mockers of | 
good Things and good Men, and who had obſtinately | 
refus'd that Covenant, and the Token thereof, which 
God had commanded to be offer'd to all in his Family; 
eſpecially when God's Word was, that the uncircum- | 
ciſed Man-Child ſhould be cut off from his People. 
Now theſe Men continuing in Abraham's Family is an 
Argument that they did in Profeſſion own aud ap- 
i | prove 
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prove of «Abraham's Faith, and ſo were in Profeſſion 


Believers ; therefore they and their Children were 


| circumciſed, and conſequently their Children were 
made God's Diſciples and Servants by that teaching 


wherewith they themſelves, the Parents were made 
Diſciples. 


IV. In after-Ages God did Unchurch and Deſtroy 
the Jews, both Parents and Children. What was this 


for? They wereas much the natural Seed of Abraham 


when Unchurched and Caſt off, as when they liv'd 
in the greateſt Splendor and Proſperity. If they had 
been own'd by God as his Church and People, meerly 
on account of their Relation to Abraham as his natu- 


ral Seed; How could God juſtly deſtroy them? For 


the Condition of their continuing in God's Favour 
would alway have had a Being while they had a Being. 
The Thing is this, they were God's Church on Pro- 


Feffion of their Faith in God, and on Promiſe of O- 


bedience to God, in which when they did fail, and all 
means uſed to reclaim them had proved ineffectual, 
then God did turn to be their Enemy, and fought 
againſt them; an undemable Argument that while 
they ſtood in God's Favour, they did ſtand by their 
Faith either true or profeſſed. 
In our Saviour's Days, the Jews depended very 
much upon their Relation to Abraham as his Seed. 


We have Abraham to our Father, was their common 


Plea ; but John the Baptiſt, our Lord himſelf, and the 
Apoſtle Paul, endeavoured to convince them of the 


Vanity of it; therefore what John ſaid, Matt. xxxix. 
and what Chriſt preach'd, John viii. and what Paul 


deliver'd, Rom. ix. concerning the right Seed, is not 


New-Teſtament Doctrine, in oppoſition to Old-Teſta- 


ment Doctrine, as ſome ſay *tis, and ſo uſe theſe 
Texts againſt Infant-Baptiſm, as if the Carnal Seed 


were the Seed intended in the Old-Teſftament, and 


the Spiritual Seed the Seed now intended in the Pro- 
1875 miſe 
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whole Law: This does not contradict what 1 have 
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miſe under the New-Teſtament Adminiſtration ; but 


It is Old- Teſt ament Doctrine made plain, and applied 


to the Men of that Generation. | 
That I may bind all faft that I have faid, I will ad 


that of the Apoſtle, Rom. ii. 25. where he ſpeaks 


to a natural Jew, that had been circumciſed, and had 
been brought up in the Jewiſh Church, and gloried in 
it, that God was his God: If thou be a breaker of the 
Law, thy Circumciſion is made Uncircumciſion; taking 
the Law in a complex Notion, it did comprehend the _ 
Moral and the Ceremonial Law, and fo the Law did | 
bind the circumciſed to believe in God, and in the 
Meſſiah to come, and ſincerely to keep the Precepts 
of the Moral Law, When any circumciſed Jem did 
not believe in God, nor in the e Meſſiah to come, and 
did not ſincerely keep the Precepts of the Moral 
Law; he did then break the Law, and his Circumci- 
fion was made Uncircumeiſion, that is, he had no 
more to do in the Church of God than an uncircum- 
ciſed Gentile had, Again, Circumciſion verily profiteth 
if thou keep the Law: They that did believe in God, 
and were ſincerely obedient, did keep the Law; 


and Circumciſion did profit them, The keeping of 


the Law here, does not mean an abſolutely perfect 
keeping, ſuch as is requir'd in the Covenant of Works; 
but a ſincere keeping, ſuch as is requir'd in the Cove- 
nant of Grace; for Abraham, and Iſaac, and Jacob, 
had profit by their Circumciſion ; it was to Abraham | 
a Seal of the Righteouſneſs of Faith, that can't be 
deny'd ; and'ſo *twas to Iſaac and Jacob: Yet all theſe 


three great Men had great Failings in their Circum- 


cifion, for Abraham and Iſaac in diſtruſt of God's Pro- 


vidence deny'd their Wives, and expoſed their Cha- 


ſity to a great Hazard; and Jacob deceived his aged 
and blind Father with ſeveral Lies. When the A- 
poſtle ſays, I ye be circumciſed, Chriſt ſhall profit you 
nothing, for every circumciſed Man 5s 4 Debtor to do the 


ſaid ; 
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ſaid; for to do the whole Law, is not perfectly to 
keep the Moral Law, but to do the Moral and Cere- 
monial Law both; and to obſerve the Ceremonial 
Law then, was a denying the Mefliah to be come; 
and if any did that, Chriſt would profit him nothing. 

And for the ſame purpoſe, conſider what is ſaid, 
Gal. iii. 16. Now to Abraham and his Seed were the 
Promiſes made, he ſaith not unto Seeds, as of many, but 
as of one, and to thy Seed, which is Chriſt, that is, Chriſt 
myſtical, or the Church. Abraham had two Seeds, a 
Carnal and a Spiritual Seed : The Apoſtle ſays, the 
Promiſes were not made to the Carnal Seed, but' to 
the Spiritual; this is juſt what I have been all along 
proving, that the Covenant was not made with Abra- 
ham's natural Seed as ſuch, ſo as to ſtand good and 
firm to them, while they continued only his natural 
Seed; but with his natural Seed, as they ſhould' in 
convenient Time, in the due uſe of Means, become 
his Spiritual Seed. 3 «˖· RE ph * 

That Gen. xvii, is the Place the Apoſtle has a Re- 
ſpe& unto in Gal. iii. 16. appears from the very 
Words of the Covenant on which the Apoſtle lays 
great Streſs | And to thy Seed]; for theſe Words are 
not any where to be found but in Gen. xvii. 7. and in 
Gen. Xi. 15. and the Apoftle ſays, Promiſes, in the 
Plural Number, therefore Gen. xvii. 9. muſt be one. 

Now, Sir, obſerve how Matters now ftand con- 
netted together. Paul ſays, If thou be a Breaker of 
the Law, thy Circumciſion is become Uncircumciſion. 


Iſhmael and Eſau were Breakers of the Law, and | 


their Circumciſion was made Uncircumciſion. Paul 
ſays, the Promiſes were not ſpoken to the Carnal 
Seed; Iſhmael and Eſau, when grown, were only the 
Carnal Seed of Abraham, therefore the Promiſes 
were not ſpoken to them, for then God did not fayto 
them, I will be your God. All the Houfe of 1/rae! 


were once uncircumciſed in Heart, Jerem. ix. 25, 26. 


and fo did break the Law, and their Circumci * in 
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their Fleſh was made Uncircumciſion; for they were 


no{more to God than their uncircumciſed Neighbours, 
for God puniſhed them all togethcr. 

Paul ſays, Circumciſion verily profiteth, if thou keep 
the Law; Iſaac and Jacob did keep the Law, and their 


Circumciſion did profit them ; that new Generation 
that aroſe in the Wilderneſs from under twenty Years 
old, did keep the Law, and their Circumciſion did 


profit them; for *twas a Token to them, that God 
was their God. Iſaac and Jacob were Abraham's Spi- 
ritual Seed; and that new Generation that grew up 
in the Wilderneſs, while their unbelieving Parents 
were periſhing, were Abraham's ſpiritual Seed, and 
they were the Perſons intended in that Clauſe, And 
to thy Seed. | 

We may note here, what a deal of Confidence and 


Lancs Mr. Taster ſhews in his Anſwer to Mr. 


Stokes, p. 48, 49. when he ſays, Tig but a meer Noiſe 
of Words without any Proof, that Faith and Repentance, 
in.a ſtrict Senſe, were the Terms of Circumciſton under 
the Law to the Adult; there were no Qualifications re- 
quir'd of him, Iſhmael; ; neither is the leaſt tittle of any 


ſuch thing, a Qualification, mentioned, when Iſrael 
came into Canaan, and were circumciſed. The old Diſ- 
penſation not ſo much a mentioning any thing of a Quali- 


fication for Circumciſion, but admitting the wile in 


of the Jews. 
Sir, if you intend to ſay any thing in yours to me, 


as an Anſwer to this, let me deſire you not to skir- 


miſh with ſome ſtraggling Expreſſions, but engage 


the main Body, of my Argument, and anſwer that, 
and give ſome "lid Reaſons to prove what you and 


your Friends commonly and confidently affirm, (viz.) 


That under the old min ron, the natural Seed 
of Abraham were Members of the Church, and now 


under the Goſpel Adminiſtration, only the ſpiritual 
Seed are W of the n 1 am youu humble 
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Ours I received, and as to the Contents thereof, 
| I will give you all the Satisfaction I can; and 
for that purpoſe I will endeavour to prove this ſecond 
Propoſition : | 
II. The Church of the Jews was a Goſpel Church, 
founded from firſt to laſt, not on a legal, but on a true 
Goſpel- Covenant. The Foundation of this Church 
was laid in thoſe Tranſattions of God with Abraham, 
| that are recorded in the 12th, 13th, 15th, and 19th 
Chapters of Geneſis, The Super- ſtructure was carried 
to a great height by Moſes at Mount Sinai, and as to 
the worſhipping Ordinances, *twas finiſhed by Solo- 
mon. You know, Sir, very well, that your Friends 
ſay, That the Covenant, en. xvii. and that at 
Mount Sinai, are the Covenant of Works, and that 
the Covenant of Grace is in Gen, xii. | 
The Nature of the Covenant of Works made with 
Adam in Innocency, I take to be this: It was a requi- 
ring on God's part, and a promiſing on Adam's port, an 
abſolutely perfect Obedience to the Will of God, as the 
Condition of God's continuing, and Adam's expect ing 
Life. Such an abſolately perfect Obedience for, or, 
Jas the Condition of, Life, God never required of 
any fallen Man. The Goſpel-Covenant did formerly, 
and does ſtill require an abſolutely perfect Obedience, 
Be ye therefore perfect as your Father which is in Hea- 
ven is perfect, Matt. v. 48. but not as the Condition 
of the Salvation of any under it, ſo as that if we fail 
n any one particular, we ſhall certainly and unavoid- 
ably be damn'd. Your Friends ſay, Solemn Call, p. 
194, that it, the , of Circumciſion, obliged 
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all that were under it, to perfect and univerſal Obedience, 
as the Condition of obtaining the Mercies therein con- 
tain'd, Gal. v. 3. 3 . 

But they muſt bring better Proof for that Point 
than that Text will afford, before 'twill be believed 
by every Body: I will offer ſome things to prove, that 


the Covenant, Gen. xvii. 7. was a Covenant of Grace, 
my Reaſons are, 


1. Becauſe Faith in God, and true ſincere Holineſs, 
were the Duties by which they ſtood in that Cove- 
nant, that continued in it; and Unbelief and Impe- 
nitency in Sin, were the Sins by which they fell that 
fell from that Covenant. I think I have prov'd this in 

my former Letter. 


2. Becauſe Circumciſion, the Token of that Co- 
venant, was to one Man, Abraham, a Seal of the 
Righteouſneſs of Faith, Rom. iv. 11. Every body 
knows that whatever Premiſes a Seal affixed to an 

Writings does enſure to any Man, thoſePremiſes are 
contain'd in the Writings to which that enſuring Seal 
is ſet ; therefore that Covenant, Gen. xvii. whoſe 
Token, ' Circumciſion, did ſeal to Abraham a juſtify- 
ing Righteouſneſs, did give Abraham that juſtifying 
Righteouſneſs, which its Token did ſeal to him; 
and therefore that Covenant was the Covenant of 
Grace ; for no Covenant but the Covenant of Grace 
gives any fallen Man a juſtifying Righteouſneſs, 
Whatever Circumciſion was to others, no Matter for 
that, ſeeing Circumciſion was to Abraham a Seal of 
the Righteouſneſs of Faith, that's enough to make it 
to him a Goſpel-Ordinance, and the Covenant to 
which *twas ſet; a Covenant of Grace, What Cir- 
cumciſion was to others, we will not now diſpute, 
only mark this; if an Indenture-tripartite be made, 
in which a Father and his Son are of one part, and 
the Landlord is of the other part; what the ſealing 
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of that Indenture is to the Father, tis the ſame to 
the Son; therefore if Circumciſion, the Token of 
the Covenant, was to Abraham a Seal of the Righte- 
ouſneſs of Faith, as twas by the expreſs Teſtimony 
of the Scripture, then *twas ſo to his Son Iſaac, and 
ſo of the reſt, 1 | 
But I find your Friends have two Evaſions to eſcape 
the force of this Argument; they ſay, Solemn Call, 
p. 204. the Scripture is expreſs, that Faith was not 
reckon'd to Abraham for Righteouſneſs, when he was in 
ircumciſion, but in Uncircumciſion, Rom. iv. 10. But, 
Sir, if you obſerve what went before, you will plain- 
ly ſee, that the Words are not to be read in an ab- 
ſolute Senſe, as if the Apoſtle had altogether denied 
that Faith was imputed to Abraham for Righteouſneſs 
in Circumciſion ; for the Words are an Anſwer to a 
Queſtion propos'd, v. 9, Cometh this Bleſſedneſs then up- 
on the Circumciſion only, or upon the Uncircumciſion alſo ? 
The Word only is a Supplement, not in the Original, 
but is juſtly underſtood, becauſe of the word alſo, in 
the Clauſe immediately following ; without the Word 
only there is no Senſe in the Queſtion ; the Anſwer 
muſt be, Not in Circumciſion only, but in Uncircumciſion 
alſo; ſo the Anſwer is ſuited to the Terms of the 
Queſtion, and it is truth : For elſe how could he be 
the Father of them that believe of the Circumci- 
ſion, as well as the Father of them that belieye of 
the Uncircumciſion, if Faith was not imputed to 
him for Righteouſneſs when he was in his circumciſed 
Eſtate ? This is the Apoſtle's Argument, . 11, 12. 
Or if you pleaſe take this Anſwer : the Queſtion may 
reſpect the time when Faith was firſt reckoned to 
Abrabam for Righteouſneſs, and then the Anſwer 
is true ; 'twas not when he was in Circumciſion, but 
when he was in Uncircumciſion : and what of that? 
Does that argue that it was not imputed to him, or 
did not continue imputed to him for Righteouſneſs in 
his eircumciſgd State? Not at all. If I ſhould ask 
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all that were under it, to perfect and univerſal Obedience, 
as the Condition of obtaining the Mercies therein con- 
tain'd, Gal. v. 3. 13 

But they muſt bring better Proof for that Point 
than that Text will afford, before *twill be believed 
by every Body : I will offer ſome things to prove, that 


the Covenant, Gen. xvii. 7. was a Covenant of Grace, 
my Reaſons are, 


1: Becauſe Faith in God, and true ſincere Holineſs, 
were the Duties by which they ſtood in that Cove- 
nant, that continued in it; and Unbelief and Impe- 
nitency in Sin, were the Sins by which they fell that 
fell from that Covenant. I think I have prov'd this in 
my former Letter. 


2. Becauſe Circumciſion, the Token of that Co- 
venant, was to one Man, Abraham, a Seal of the | 
Righteouſneſs of Faith, Rom, iv. 11. Every body | 
knows that whatever Premiſes a Seal affixed to any | 
Writings does enſure to any Man, thoſe Premiſes are | 

contain'd in the Writings to which that enſuring Seal | 
is ſet ; therefore that Covenant, Gen. xvii. whoſe 
Token, Circumciſion, did ſeal to Abraham a juſtify- | 
ing Righteouſneſs, did give Abraham that juſtifying | 

Righteouſneſs, which its Token did ſeal to him; 
and therefore that Covenant was the Covenant of | 
Grace; for no Covenant but the Covenant of Grace | 
gives any fallen Man a juſtifying Righteouſneſs, 
Whatever Circumciſion was to others, no Matter for 
that, ſeeing Circumciſion was to Abraham a Seal of | 
the Righteouſneſs of Faith, that's enough to make it 
to him a Goſpel-Ordinance, and the Covenant to 
which 'twas ſet; a Covenant of Grace, What Cir- 
cumciſion was to others, we will not now diſpute, | 
only mark this; if an Indenture-tripartite be made, | 
in which a Father and his Son are of one part, and 
the Landlord is of the other part; what the _ 
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of that Indenture is to the Father, tis the ſame to 
the Son; therefore if Circumciſion, the Token of 
the Covenant, was to Abraham a Seal of the Righte- 
ouſneſs of Faith, as *twas by the expreſs Teſtimony 
of the Scripture, then *twas ſo to his Son Iſaac, and 
{o of the reſt. 5 
hut I find your Friends have two Evaſions to eſcape 
the force of this Argument; they ſay, Solemn Call, 
P. 204. the Scripture is expreſs, that Faith was not 
reckon'd to Abraham for Righteouſneſs, when he was in 
ircumciſion, but in Uncircumciſion, Rom. iv. 10. But, 
Sir, if you obſerve what went before, you will plain- 
ly ſee, that the Words are not to be read in an ab- 
ſolute Senſe, as if the Apoſtle had altogether denied 
that Faith was imputed to Abraham for Righteouſneſs 
in Circumciſion ; for the Words are an Anſwer to a 
Queſtion propos'd, v. 9, Cometh this Bleſſedneſs then up- 
on the Circumciſion only, or upon the Uncircumciſion alſo ? 
The Word only is a Supplement, not in the Original, 
but is juſtly underſtood, becauſe of the word alſo, in 
the Clauſe immediately following ; without the Word 


— 


only there is no Senſe in the Queſtion ; the Anſwer 


muſt be, Not in Circumciſion only, but in Uncircumciſion 
alſo; fo the Anſwer is ſuited to the Terms of the 
Queſtion, and it is truth: For elſe how could he be 
the Father of them that believe of the Circumci- 


ſion, as well as the Father of them that believe of 


the Uncircumciſion, if Faith was not imputed to 
him for Righteouſneſs when he was in his circumciſed 


Eſtate ? This is the Apoſtle's Argument, . 11, 12. 


Or if you pleaſe take this Anſwer ; the Queſtion may 
reſpett the time when Faith was firſt reckoned to 
Abraham for Righteouſneſs, and then the Anſwer 


is true; 'twas not when he was in Circumciſion, but 


when he was in Uncircumciſion: and what of that? 
Does that argue that it was not imputed to him, or 
did not continue imputed to him for Righteouſneſs in 
his circumciſgd State? Not at all. If I ſhould ask 
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Man concerning a new-built Houſe, when was this 
Houſe built, in 1717 or in 1718 ? and the Man ſhould 
Anſwer, not in 1718 but in 1717; and if I ſhould 
thence argue, that therefore the Houſe does not ſtand 
built now in 1718, every body would count me a weak 
Man; yet this is your way of arguing, that becauſe 
Faith was firſt imputed to Abraham for Righteouſneſs, 
when he was in Uncircumciſion; therefore *twas not 
imputed to him, or it did not continue imputed to him 
when he was in Circumciſion, I ask, did Abraham 
believe in the Lord when he was circumciſed, as he 
did when the Promiſe was made him, Gen. xv.? If 
you ſay, he did not, then indeed twill follow, it was 
not imputed to him for Righteouſneſs ; for that 
which is not in being cannot for any End be imputed 
to a Man : But then you muſt prove, that Abraham, | 
at the time of his Circumciſion, did not believe in | 
the Lord; and how you will do that in a way conſo- | 
nant to your own Principles, | know not; for you 
ewn that the Gifts and Callings of God, that pertain 
to the Covenant of Grace, are without Repentance, 
Solemn Call, p. 125. If you ſay Abraham did believe 
in the Lord when he was circumciſed, as he did when, 
the Promiſe was made him, Gen. xv. then why does 
not that Text, The Gifts and Callings of God are with- 
out Repentance, prove, that his Faith was imputed to 
him for Righteouſneſs when he was in Circumci- 
fion ? 985 „ 
But your Friends further object, Solemm Call, p. 53, 
<4. Circumciſion was only to Abraham a Seal of the | 
Righteouſneſs of Faith, that he might be the Father 
of all them that believe; but 'twas not ſo a Seal to 
any other of the Righteouſneſs of their Faith, that 
any one of them might be the Father of all them that 
believe. 3 
I will not now diſpute it, whether Abraham was 
conſtituted by God the Father of the Faithful, be- 
£auſe his Faith was imputed to him for Righteouſneſs; 
| 1 Q, 
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or becauſe he received Circumciſion, a Seal of the 
Righteouſneſs of Faith: Let that be how it will, it 
makes nothing for your Cauſe, but altogether for 
ours: For 'tis moſt certain, that no Covenant but the 
Covenant of Grace, does, by its Seal, enſure to any 
one Man, the Righteouſneſs of Faith, that he might 
be the Father of all them that believe. 


3. Another Reaſon to prove the Covenant, Ger. 
XV11, 7. to be the Covenant of Grace is, becaule the 
Apoſtle -is expreſs, Gal. 111. 18. that Abraham's Inhe- 


ritance was not given to him by the Law, but by Pro- 


miſe. Now Abraham's Inheritance was given to him 
by the Covenant, Gen. xvii. 7. By Abrabam's Inheri- 
tance is meant Canaan and Heaven: Now if Abra- 
ham's Inheritance, Canaan and Heaven, was not given 
him by the Law but by Promiſe ; and if Abraham's 
inheritance, Canaan and Heaven, was given Abraham 
by Gen, xvii. 7, 8. then it undeniably follows, that 
the Covenant, Gen. xvii. 7, was not the Law or Co- 
venant of Works, but the Promiſe or Covenant of 
Grace. 

Your Friends, Sir, own, that Abrahem's Inheri- 
tance, Canaan and Heaven, was promis'd in Gez. 
XVi11, 7, 8. Solemn Call, p. 194, but they will not ad- 
mit of Gen, xvii. but Gen. x11. to be the Place the A- 
poſtle has a Reference to in Gal. iii. 18. becauſe they 
ſay, Cen. x11, being an abſolute free Promiſe, that is, 
the Covenant of Grace, but Gen. xvii. being condi- 

tional, is the Covenant of Works. 

This is a grand Miſtake, for the Promiſe, Gen. xii. 
is uſher'd in with a Condition as ſevere as that, 


Gen. xvii. Now the Lord had ſaid unte Abram, 6 


| rhee out of thy Country, and from thy Kindred, and 
from thy Father's' Houſe, unto a Land that I will ſhew 
' thee. And I will make of thee a great Nation, &c. 
| which is as much a Condition as God's faving, Walt 
| beforg me, and be thou perfect. 5 
; | Bat 
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But that Gen. xvii. 7. is the Place the Apoſtle, 
Gal. iii. 18. has his Eye upon, is evident, becauſe 
the Apoſtle, Heb. xi. 16. ſpeaking of Abraham, 
Iſaac, and Jacob, ſays, They deſire a better Country, 
that is, an Heavenly, wherefore God us not aſhamed to be 
called their God, for he hath prepared for them a City. 
God's preparing for them a City being brought as an 
Argument why God 1s not aſham'd to be called their 
God, ſhews that God had prepared for them a City 
as he was their God : Now God's preparing for them a 
City, and God's giving the Inheritance to Abraham, be- 
ing one and the fame thing, then if God prepared a 
City for Abraham, Iſaac, and Jacob, as he was their 
God, he did alſo give the Inheritance to Abraham, as 
he was a God to Abraham; and then, Gal. iii. 18. 
that ſpeaks of God's giving the Inheritance to Abra- 
ham, muſt have a reſpect to that Place, in which God 
calls himſelf the God of Abraham, and that is Gen. xvii. 
and not Ger. x11. for in Gen. x1, God does not call 
himſelf the God of Abraham; fo that it is plain, that 
the Apoſtle in Gal. iii. 18. has a reſpett to Gen. xvii. 
and then according to the Apoſtles expreſs Word, the 
Covenant Gen. xvii. is not the haw, but the Promiſe, 
or Covenant of Grace, : 


4. Another reaſon is, becauſe the Covenant, | 


Gen. xvii. does aſſure the Faithful of a glorious Re- 
jurrection from the Dead; it is the Covenant of Grace | 
that aſſures Believers of a glorious Reſurrection. 
The Apoſtle ſays, Rom. viii. 11. that the ſame Spirit 
that quickens our Souls that were once dead in Sins 
and Treſpaſſes, ſhall quicken our Bodies after they | 
have been dead in their Graves. Now 'tis the Cove- 
nant, Gen. xvii. that does aſſure the Faithful of ſuch | 
a Reſurrection; for Chriſt prov'd the Reſurrection 
of Avraham, Iſaac, and Jacob, (whoſe Reſurrecti- 
on will, doubtleſs, be a glorious Reſurrection) by 
this Argument, becauſe God ſaid of himſelf, J 2 : 

bs 
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the God of Abraham, the God of Iſaac, and the God of 
* Jacob, Matt. xxii. 32. and 'tis from the Covenant, 
Gen. xvii. that God calls himſelf, The God of Abra- 
ham, the God of Iſaac, and the God of Jacob. 


5. Another Reaſon to prove the Covenant, Gen, 
xvii. not to be the Covenant of Works, but the Co- 
venant of Grace, is, becauſe God is the God of his 
People when dead, as he was their God when living. 
Abraham, Iſaac, and Jacob, were dead in Moſess 
Time, yet then God ſaid of himſelf, I am the Ged of 
Abraham, the God of Iſaac, and the God of Jacob. 
Now God is the God of his People when they are 
dead, by virtue of the ſame Covenant by which he 
was their God when they were living: If ſo, then if 
God were the God of Abraham, the God of Iſaac, and 

the God of Jacob, when they were living, by virtue of 
the Covenant, Gen. vii. and if that Covenant was, 
as you ſay, the Covenant of Works, then *twill fol- 
low, that God is the God of Abraham, the God of 
| Ifaac, and the God of Jacob, now they are glorified, by 
virtue of the Covenant of Works; and that theſe 
| three Patriarchs hold Heaven at preſent by virtue of 
their own Merits, they being now made perfect, do 
yield a perſonal, perfect, and univerſal Obedience to 
the Will of God; but that is not ſo, for whatever 
| may be when Chriſt ſhall have deliver'd up the King- 
dom to his Father, and God ſhall be all in all; at the 
| preſent every glorified Saint in Heaven holds his 
Manſion in his Father's Houſe by virtue of Chriſt's 
moſt meritorious Death: for of him, Chriſt, the 
whole Family in Heaven and Earth is named, fo that 
"tis for Chriſt's ſake that God is now the God of Abra- 
ham, the God of Iſaac, and the God of Jacob; and*twas 
for Chriſt's ſake that God was the God of Abraham, 
and the God of Iſaac, and the God of Jacob, when they 
were alive upon the Earth; and conſequently the 
Covenant, Cen. xvi; by which God was the Ged of 


Abra- 


Rd 
— ——k—! 7 . * wr * * * 
r Ho "CY? < 2 : 2 ag 
24 DOT NY ee ee „ e NO 


) 
— 
FR” 
1 
52 
1 
fig 
- ; 
x 
CA 
* 
y 8 
aA 
4. 
+ 
* * 
* 


—_ 
ICY £6, 


32 e EssAx on Infant-Baptiſm. Let. IT, 
Abraham, and the God of Iſaac, and the God of Jacob 
when they were alive upon the Earth, was not the 
Covenant of Works, but the Covenant of Grace. 
Having proved the Covenant, Ger. xvii. to be, not 
the Covenant of Works, but the Covenant of Grace ; 
I will now offer ſome things to prove the Sinai Cove- 
nant to be, not a Legal, but a Goſpel Covenant, and 
in order to that I will premiſe this, (viz.) The Sinai 
Covenant muſt be conſider'd in its Matter and Form. 
I explain my ſelf by a plain Similitude. When a 
Man prepares a Doſe either of Phyſick or Poy ſon, the 
Ingredients he puts into it are the Matter of that 
Doſe ; the Nature or End of that Doſe, either to 
fave Life or deſtroy Life, is the Form of that Doſe. 
So here, when God made a Covenant at Mount Sinai 
with his People, the Commands, Promiſes, and 
Threatnings of the Moral and Ceremonial Law, 
were the Matter of that Covenant; the End of the 
giving the Commands, Promiſes, and Threatnings 
_ of the Moral and Ceremonial Law, was the Form of 
that Covenant. Every Body that knows any thing, 
knows, that both Matter and Form muſt go to the 
conſtituting of a Thing; therefore the Sinai Cove- 
nant did conſiſt of all thoſe Commands, Promiſes, 
and Threatnings, and their End, as its conſtituent 
Parts: and ſeeing in Naturals, forma dat eſſe rei, tis 
the Form that makes a Thing of this or that Nature ; 
and in e Morals, finis dat efſe rei, tis the End that 
makes an Action of this or that Nature; therefore 
the End of the giving thoſe Commands, Promiſes, 
and Threatnings muſt give Denomination to that Co- 
venant ; this being premiſed, my Reaſons to prove 


the Sinai Covenant to be not a Legal, but a Goſpel- 


Covenant, are as follow : 


1. The Sinai Covenant was not the Covenant of 
Works, becauſe God never intended thereby to make it 
the Peoples Duty to ſeek Life and Salvation by their per- 

4. 
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fect, and univerſal, and conſtant Obedience to the Pre« 
© cepts of it. God made it Adam's Duty perfectly in an 
: abſolute Senſe, to keep the Moral Law, and in that 
way of perfect Obedience to ſeek for Life, Tis 
true, God never intended it, as to the Event, that 

Adam ſhould eventually ſo keep the Law and live; 


yet God made it Adam's Duty to ſeek Life in a way 


of perfect and ſinleſs Obedience: and therein the 
very Nature of the Covenant of Works did conſiſt 
and for that End God never gave the Law either Mo- 
ral or Ceremonial to the Jews. Your Friends own 
this, Solemn Call, p. 170. and yet will ſtand to it, that 
- *twas a Covenant of Works notwithſtanding ; and 
their Reaſon is, becauſe, Solemn Call, p. 164. God ne- 
ver intended Adam ſhould obtain Life by it, for if he 
had, Adam muſt have ſtood. 


But, Sir, can't you and your Friends diſtinguiſh 


between God's Intent as to Adam's Obligation to Duty, 
and his Intent as to the Event ? God never did intend 
it, as to the Event, indeed, that Adam ſhould keep 
the Law and live; yet God intended it, that it ſhould 
be Adam's Duty perfectly to keep the Law for this 
End, that he might live; and in that, the formal! Na- 
ture of the Covenant of Works did conſiſt; but God 
never intended, by giving the Law at Mount Sinai, 
to make it the Peoples Duty to keep the Law perfect 
ly, either Moral or Ceremonial, and in that way of 
perfect Obedience to ſeek for Life and Salvation; 
therefore that Covenant was not the Covenant of 
Works. It lies upon you and your Friends, not only 
to ay it, but to prove it, that the End of God in gi- 
ving, as well as the End of the People in receiving the 
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Sinai Covenant, was to make it the Peoples Duty 
perfectly to keep that Covenant, and ſo to ſeek for 
Life. If you don't prove that all you ſay, about its re- 
quiring perfect Obedience, and promiſing Life there- 
upon; and forbidding all Sin, and threatning Death 


for every Tranſgreſſion, is nothing; for there was 
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another End appointed by God in giving thoſe ſtrict 
Commands and ſevere Threatnings, as ſhall be ſhewn 
preſently. 


2. The Covenant at Mount Sinai, as conſiſting of the 
Precepts of the Moral Law, and of the Ceremonial Law, 
and the Promiſes and Threatnings thereof, and their End, 
was a Goſpel Covenant. | know a Contention may be 
rais'd, whether it may be call'd the Covenant of Grace 
ſtrictly and properly ? or a Covenant ſubordinate and 
ſubſervient to the Covenant of Grace? I will not enter 
upon a Diſpute about Words; and therefore to avoid 
that, it ſhal) (atisfie me, and ſo it ſhould you, that it 
was not the Covenant of Works ; and that I think I 
have prov'd. I do think the $:24ai-Covenant may be 
call'd 2 Goſpel-Covenant, or, a Goſpel-Ordinance : And 
as to the Moral Law, it is in as full Force at this Day, 
tous Chriſtians, as to its Ends and Purpoſes appoint- 
ed by God, as 'twas to the Jews when firſt promulga- 
ted from Mount Sinai; and my Reaſons are, 


1. Becauſe the End of the Smai-Covenant was to the | 
Jews to be a Rule of Life, to convince Men of Sin, and 
of the Neceſſity of a Saviour, and to drive Men to Chriſt, 
and to direth Men to Chriſt, and to apply Chriſt and his 
Fullneſs to them, Rom. iii. 20. Rom. x. 4. Gal, iii. 24. 
Your Friends own this, as is to be ſeen in many Places | 
of Mr. Cary's Solemn Call, The Water, Oil, and |} 
Fire, uſed in the Ordinances of the Ceremonial Law, | 
fignified the various Gifts and Graces of the Holy 
Ghoſt; and the Blood of their Sacrifices, ſignified 
the Blood of the Mefliah that was in time to be ſhed ; | 
and the Rigour and Terror of the Moral Law, tend- | 
ed to awaken ſecure, and to convince proud Sinners, | 
that they might look out for Life and Salvation from | 
another, and not from themſelves ; and it tended to | 
promote univerſal Holineſs among all People; and as | 
to theſe Ends, the Moral Law continues in full Force | 
to this Day, 2 ee 
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2. Another Reaſon is, Becauſe the Sinai-Covenant 
did accept and reward with Life, ſincere, tho? imperfect 
Obedience, and did ' pronounce the Upright, Juſt, Pſal. 
vil, 10, Ezek. xviii. 6, 9. Luke i. 6. | delire any 
Man, that can, to. tel} me what Commandments 
and Ordinances of the Lord they were, 1 which 
Zacharias and Elizabeth walked, and were therefore 
pronounced righteous before God, if they were not 
the Commandments and Ordinances of the Moral and 
Ceremonial Law: That their walking in all the Com- 
mandments and Ordinances of the Lord blameleſs, is 
to be underſtood of the Sincerity and Eminency of 
their Obedience, and not of its abſolute Perfection, 


is evident from what follows, where we read of the 
| Unbeletof Zacharias. 


In Ezekiel xviii. is mention made of ſome Precepts 


of the Moral, and of ſome Sins againſt the Ceremo- 
I nial Law; and the Man is pronounced Juſt, and pro- 
miſed Life, that kept theſe Precepts, and avoided 
thoſe Sins, and that in this, did deal truly, that is, ſin- 
cerely, not perfectly in an abſolute Senſe; for the 
Prophet preſently ſpeaks of one that had been a 
wicked Man, and did repent, and did keep al] God's 
| Statutes? Of him *tis ſaid, He ſhall ſurely live, he 
all not die. All his Tranſor eſſions that he hath commit- 
ted ſhall not be mentioned to him; ſo that is plain, that 
the Sinai- Covenant did accept of, and reward with 
Life, ſincere, tho' imperfect Obedience, and did par- 
don penitent Sinners. No Covenant but the Cove- 
nant of Grace does this. Adam's Covenant in Inno- 


cency admitted not of Repentance, and gave no Par- 


don, tho” the Offence againſt that Covenant was for- 
given, yet not by that Covenant. The Offences 
committed againſt the Sinai-Covenant, were forgiven 
to the Offenders upon their ſincere Repentance by 
| the Sinai-Covenant, Pray, Sir, what was the Mean- 
ing of putting the Moral Law in the Ark, and co- 
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vering it with the Mercy-Seat? Was it not this, that | 
the Violations of the Moral Law are all forgiven and 
eover'd by Jeſus Chrift ? The putting the Law into 
the Ark, ard covering it with the Mercy-Seat, was a 
plain joining the Moral and Ceremonial Law together, 
as one Covenant; and the broken Law was coyered 
by the Mercy Seat: This was to teach Sinners what 
need they had to have their Sins covered, and who 
*twas that muſt cover them, and to drive them, and to 
direct them to him, that all their Sins may be for- 
given and covered. What Covenant but the Cove- 
nant of Grace did ever do this for guilty Sinners? 


Mr. Cary in his Solemn Call, a noted Book among 
the Anabaptiſts, has twenty three Arguments to 
prove the Sinai-Covenant to be, not the Coyenant of | 
Grace, but the Covenant of Works. I know you 
expect I ſhould ſay ſomething in Anſwer to them. 
I will; but if 1 ſhould rehearſe them all in order, and 
give every one of them in particular an Anſwer, it 
would be ſuch a weariſom Tautology that your Pa- 
tience, and mine too, would be quite worn out. I 
will therefore give one general Anſwer to them all; 
and in order to that, be pleaſed to remember what l 
ſaid concerning the Matter and Form of the Sinai- 
Covenant. 

The grand Error into which God did foreſee the 
Fews would fall, and into which they did fall, was 
their ſticking to ) the Matter of Duty commanded in | 
the Sinai-Covenant, thinking to be juſtified by doing | 
that, and not underſtanding and minding the right 
end of thoſe Laws and Services: That which follow- | 

ed hereupon was their lighting Chriſt, and the | 
Doctrine of Juſtification by his Blood. To prevent 
tais, Moſes, and to recover them when fallen, Paul, 
told them what the Law required, perfect Obedience, 
and what it threatened for every Tranſgreſſion, a 
: Curſe and Death. A. ready way to take — off | 
from 


| while ſhould argue, this Three is not Six, and then 
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from all Confidence in their own Righteouſneſs, and 
to make Chriſt precious to them; ſo that both Moſes 
and Paul, in the Places quoted by Mr, Cary, do give 
the true Senſe of the Law, or old Covenant of 
Works, as that was one part, the material, of the 
Sinai-Covenant ; but that Covenant was not to have 
its Denomination from the Matter of it. 

You know, Sir, very well, when a Phyſician pre- 
pares a Doſe 'of purging Phy ſick, he puts in ſome- 


thing that is of a ſtrong, rank, if not poiſonous Na- 


ture, which taken alone would certainly deſtroy Life; 
but it does not therefore follow, that the Doſe is 


Poiſon; for he puts in other ingredients which do cor- 


rect that which in its ſimple Nature is too ſtrong, and 
ſo all compounded together after the Art of the Apo- 
thecary, have another Form or Nature than th 

had when they were all Simples. So here, it is not 
enough to prove the Sinai- Covenant to be the Cove- 
nant of Works, that we do read in it the Commands, 


Promiſes, | and Threatnings of the Covenant of 
Works; for theſe were not given alone, as the whole 


of that Covenant, but there was the main End and 


Deſign of thoſe Commands, Promiſes, and Threat- 


nings, that went along with them to the making of 
the Sinai Covenant; and that being Chriſt and Holi- 


neſs, does greatly correft the Rigour of thoſe Com- 
mands, Promiſes, and Threatnings, and does make 


the Moral Law, which, ſince the Fall, was unto 


Death, to be unto Life; and the Ceremonial Law, 


which in its own Nature was a poor beggarly thing, 


to be a Means of Life, 

Mr. Cary's great Miſtake is, he argues againſt the 
Sinai-Covenant from the material Parts thereof, ex- 
cluding their End and Deſign ; and ſo his Arguments 
are all ſo many Fallacies of Diviſion, as if I ſhould offer 


to prove that Six is not Six, and for that purpoſe 


ſhould divide the Number into two Three's, and one 


ſhould 
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ſhould argue againſt t'other Three, and then con- 
clude Six is not Six, Every body knows, that Three 
and Three divided are not Six, but Three and Three 
added together make Six. So Mr. Cary would prove 
the Sinai-Covenant is not the Covenant of Grace, and 
for that purpoſe pulls it to pieces, and one while ar- 
gues againſt one part, and then againſt another part; 
that becauſe neitbec the Moral Law taken by it ſelf, 
nor the Ceremonial Law taken by it ſelf, nor both 
taken together as abſtracted Hoa their End, were 
the Covenant of Grace, therefore the Sinai-Cove- 
nant was not the Covenant of Grace. Tis true, nei- 
ther the Moral Law taken by it ſelf, nor the Cere- 
monial Law taken by it ſelf, nor both taken together 
as abſtracted from their End, were the Covenant of 
Grace; but the Moral Law, and the Ceremonial Law, 
and their End, taken al] three together, did make 
the Covenant of Grace, and in the Sinai- Covenant, 
all three were joined together. 
Ihe Subſtance of my former, and this, has been 
to prove, that in the Jewiſh Church, the Father and 
Son were made Diſciples together 'by the effectual 
teaching of the Father, and that the Jewiſh Church was 
a Goſpel Church, founded on the Covenant of Grace. 
Be pleaſed to remember theſe two Heads and their 
Proof, till my next comes. 


Jam, Sir, Yours, &c; 
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Ours I received, and to confute all you ſay there- 
in, I will prove this 

IId Propoſition, The Doctrine of the New Teſtament 
muſt be proved by the Old Teſtament, I have refer'd you 
to Gen, xvii. and you 1n yours ſend me to Matt. xxviii. 
19, and tell me then, *tis commanded to make all 
Diſciples, by teaching all; that is, ſay you, every 
one in particular muſt be taught, that is, made a 
Diſciple by teaching. The Propoſition I have laid 
down, if I can prove it and apply it handſomly, will 


quickly ſpoil all your Crowing ; therefore I pray mind 


it and what uſe I make of it. I perceive you, as 
well as your Friends, would keep this Controverſ\ 
to the New Teſtament, to be decided by that : That 
is one great Reaſon the Controverſy has continued fo 


long undecided, There is an exact Harmony between 


the Old and New Teſtament, that you will grant; 
and the Old Teſtament is to us a Rule and Standard 
to the New, by which the New Teſtament muſt be 
explain'd 3 prov'd in all its Doctrines ; for the 
Types, Figures, Shadows, Prophecies, and Doctrines 


| of the Old Teſtament ſhew'd before-hand what 


| Doftrines ſhould be preached in the Church in the 
Days of the Meſſiah ;, therefore the New Teſtament 
| muſt anſwer to the Old, and in nothing contradict it, 


even as the Image impreſt on the Wax anſwers to the 


Seal. The Old Teſtament did foretel all Things con- 
cerning the Mefliah, and the great Changes that 
ſhould be in the Church. I need not inſtance in the 
| Particulars. 

| Hence it follows, that whatever Doctrine is con- 
| tan 1 in any Man's Expoſition of any part of the 
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New Teſtament, that ſame Doctrine muſt be com- 
prehended either in the Moral Precepts, or in the 
Types and Shadows, or in the Prophecies of the Old 
Teſtament ; or at leaſt it muſt not be contrary to any 
Doctrine contain'd in any part of the Old Teſtament, 
otherwiſe *tis falſe Doctrine, and conſequently ſuch 
a Man's Expoſition of ſuch a part of the New Teſta- 
ment, is not a ſound and true Expoſition, The 
Texts of the New Teſtament that relate to Infant- 
Church-Memberſhip, being expounded by one Man 
one way, by another Man another way, how ſhall we 
know which is in the right? for one's Yea is as good as | 
t'other's Nay. It muſt be determined by the Old | 
Teſtament thus. That Expoſition of ſuch Texts of 
the New Teſtament, as contains in it ſuch Doctrine 
as is to be found in the Old Teſtament is likely to be 
a true Expoſition; but that Expoſition of ſuch Texts 
of the New Teſtament, that contains ſuch Doctrine 
in it, as is not to be found in the Old Teſtament, but 
is contrary to ſome Doctrine therein laid down and 
taught, is a falſe Expoſition of ſuch Texts of the 
New Teſtament. Vour Friends will ſtickle hard a- 
gainſt this Point, for they will ſoon find it as hard 
for them to found their Doctrine concerning the 
| Members of the Church on the Old Teſtament, as 
| they think it is for us to prove ours by the New Te- 
1 ſtament; therefore mind the Proof of this Propoſi- 
| tion, The Thing I aim to prove is, That New Teſta- 
ment Doctrine muſt be prov'd by the Old Teſtament ; 
and here I will go to the New Teſtament for Proof, 
Fohn v. 39. Chriſt did bid the Jews ſearch the Scrip- 
tures (vix.) of the Old Teſtament, for, ſaid he, 
they are they which teſtify of me. Our Lord was willing 
that the Jews ſhould have Liberty to judge of him 
and his Doſtrine by the Old Teſtament. We read, 
Add, Xi. 17. that Paul's Hearers did examine his 
Doctrine by the Old Teſtament, and Paul was willing 
1 they ſhould, and counted them Noblemen for ſo do- |: 
; | ing. 
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ing. Now from hence [ argue, if Chriſt in his Preach- 
ing did appeal to the Old Teſtament for its Teſtimony 
to the Truth of his Doctrine, and if Paul's Doctrine was 
examin'd by the Old Teſtament whether *twas true 


or falſe; then certainly your Preaching and mine from 
Chriſt and Paul muſt be examined by the Old Teſta- 
ment. If any Man's Doctrine contained in his Preach- 
ing, from Chriſt and Paul, does not agree with the Old 
Teſtament, it is an Argument, that that Man does 
not rightly underſtand Chriſt and Paul in that thing. 
There is a Queſtion between the Anabaptiſts and us, 
Whoſe Preaching from Chriſt and Paul, about the 
Members of God's Church, is true? Whoever of us 
will prove his Preaching from Chriſt and Paul to be 
true in this Point, he muſt ſhew that his Doctrine 
concerning Church-Members, which he pretends to 
preach from Chriſt and Paul, is contain'd in the Old 
| Teſtament ; or that it is not contrary to any Doctrine 
contain'd in the Old Teſtament, Acts xvi. 22, Paul 
there ſaid of himſelf, that in his Preaching he ſpake 
Mone other Things than thoſe which Moſes and the Pro- 
 phets did ſay ſhould come If fo, then no new Notions 
in the Church muſt be father'd upon Paul as his, but 
+ what Moſes or the Prophets did ſay ſhould come; if 
any are, they are ſuch as he never ſaid or meant, or 
would own if he were now upon the Earth. 1 Pet. i. 
10, 11, 12. it is there ſaid, The Prophets propheſied of 
the Grace that ſhould come, and that the Spirit of Chriſt, 
in them, did teſtify before-hand the Suſferings of Chriſt, 
and the Glory that ſhould follow ; and that they did mi- 
niſter to us the Things that are now reported to us. Theſe 
* Expreſſions, the Grace that ſhould come, the Glory that 
| ſhould follow, the Things that are now reported, are va- 
rious Forms of Speech, fetting forth the many Gifts, 
| Graces, Privileges, Ordinances and Enlargements, 
which God would beſtow upon his Church in the 
Days of the Meſſiah; therefore when any Man 
attempts to ſet up any new Thing in the Church, as a 
ö 1 Change 
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Change of any thing that has been in the Church, 
and that as an Ordinance, Gift, or Inſtitution of God, 
and as a part of the Glory of the Church different 
from what has been formerly; he muſt ſhew where 
God's Spirit, in the Mouths of his Prophets of the 
Old Teſtament, did teſtify before-hand of ſuch a 
Thing as he now reports to the Church. Epheſ. 11. 20. 
And are built upon the Foundation of the ApoStles and 
Prophets; The Churches, in the Apoſtles Days, were 
built upon the Foundation of the Apoſtles and Pro- 
phets both: If ſo, then certainly our Churches, in 
our Days, muſt be built upon the Foundation of the | 
Apoſtles and Prophets. The Foundation of the A- 
poſtles is not ſufficient without the Foundation of the 
Prophets. The Expreſſion is plainly metaphorical ; | 
the Meaning is this, that we muſt judge by the 
Dottrine of the Prophets and Apoſtles, what that | 
Doctrine 1s, on which God's Church is to be built, or | 
what Perſons they are that are to be joined together 
to raiſe a Church upon, whether only Believers, or | 
Believers and their Children ? The Prophets and A- 
poſtles, tho of equal Authority when taken ſeparate- 
ly, are not alike eaſily underſtood as when taken and | 
conſulted together; therefore when there is any | 
difference about any place in the Writings of the A- 
poſtles, we muſt try our ſeveral Expoſitions by the | 
Prophets. The Apoſtle ſays, Rom. xii. 6. He that | 
prophe ſieth muſt propheſy according to the proportion | 
of Faith; the Meaning is, he that expounds any part | 
of Scripture, or Chriſtian Dodtrine, muſt do it ſo, 
as that his Doctrine contain'd in his Expoſition may a- 
gree with the Doctrine of the Apoſtles and Prophets 
both; for there is but one Faith, Ephe/. iv. 7. Dr. Gale, | 
p. 449. of his Reflections on Mr. Wall, ſays, The Ana- 
logy of Scripture bas always been thought the chief Rule| 
of Interpretation. The Doctor notes in the ſame Page 

as an Argument to prove the Weakneſs or Unſound- 
neſs of his Adverſary's Expoſition of a certain , 
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of Scripture, that they can't fortiſy it by one ſingle 
Text of Scripture ;, if fo, then it is an Argument of 
your Unſoundneſs in your Expoſitions of ſome cer- 
tain Texts of the New Teſtament relating to Church- 
Memberſhip, when you can't fortify ſuch Expoſitions 
of yours with one ſingle Text of Scripture, (vs.) 
of the Old Teſtament ; but inſtead of that have the 
whole Current of the Old Teſtament againſt you, 
The Apoſtle Jude, v. 3. would have us earneſtly con- 


tend for the Faith once deliver'd to the Saints: if any 


Doctrine were once deliver'd to the Saints, tho' as 


long ago as Abraham's time, we muſt contend for it 
now in the Days of the Meſſiah, unleſs there be any 
Intimation that ſuch Doctrine was to continue only 
while the Moſaical Oeconomy did continue. 

Now then, Sir, to the Law and to the Teſtimony, if 
you or I do not ſpeak according to this Word, it is be- 
cauſe there is no Truth in us, Matt. Xxv1ll. 19. Teach 


all Nations; that is the Word that has been ſo long 


controverted in the Church as to its meaning. I need 
not tell you what Ma, here tranſlated, Teach, ſig- 


nifies. I will only mind you what Dr. Gale, a Friend 


of yours, ſays of the Word in his Reflections on Mr. 


Wall, p. 266. the Word, ſays he, ſignifies diſcipling 


or making Diſciples by teaching. Very well! I will take 
that to be the Signification of the Word ; to that the 
Apoſtles were to make all Nations Diſciples by teach- 
ing them, and then they were to Baptize them; but 
pray, Sir, who are to be taught in order to be made 
Diſciples? What! all and every one? Parents and 
Children? ſo you, and all Anabaptiſts, ſay. I think 
they were to teach the Parents, and ſo make them 
Diſciples; and by teaching the Parents effectually to 
make their Infant Children Diſciples with them. 
Here is your Expoſition of this Text and mine. Who 
is in the right, you or 1? The right deciding this 
will end the Controverſy between us. If Parents muſt 
be made Diſciples by themſelves by being taught, and 
| = -4 9 


| it 
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if their Children muſt be made Diſciples by them- 
ſelves by being taught, when capable of Inſtruction; 
then farewel tolntant-Baptiſm : but if Parents are to 
be made Diſciples by being taught, and if the Children 
are made Diſciples with their Parents by that 
teaching wherewith their Parents were eitectually 
taught, then farewel to Believers Baptiſm, as tis in 
uſe among the Anabaptiſts, 

That which I have to ſay in this Caſe is this, the 
Doctrine con ntained in your Expoſition of this Text, 
Matt. $xvini. 19. is not to be found in the Old Teſta- 
ment, but is contrary to the Doctrine contain'd in the 
Old Teſtament ; therefore this your Expoſition of 
chis Text is not a true and found Expoſition. I chal- 
Tenge you and all the Anabaptiſts in the World to 
Mew me, where your Doctrine contain'd in your Ex- 
poſition of this Text, was preached in the Old Teſta- 
ment, or was propheſicd of by the Old Teſtament 
Prophets, that it ſhould be preached in the Church 
in the Days of the Meffiah. If you ſay, we can 
prove our Expoſition by many Texts of the New 
Teſtament, that will not do, for you muſt prove your 
Dockrine concerning the way of making Diſciples, 
which you raiſe from this and other Texts of the 
New Teßament, from the Old Teſtament ; if you 
can't do that, it will be an Argument of the Weak- 
neſs and Unſoundneſs of your Expoſitions of all ſuch 
Texts of the New Teſtament, that you have not one 
ſingle Text of the Old Teſtament to fortify them 
witho! | 

The Doctrine that is contained in my Expoſition of 
Matt. XRvili. 19. is in the Old Teſtament, *twas 
taught the Old Teſtament-Church, and that Church 
was founded upon it; and "twas foretold by the Pro- | 
phets of the Ol d Teſtament; that the ſame Doctrine 
ſhould be taught in the Church in the Days of the 
Meſſiah, and that the Chriſtian Church ſhould be 
built upon it, as mall be ſhewn in its place j therefore 
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my Doctrine contained in my Expoſition of the 
aforeſaid Text, is true Doctrine, and my Expoſition 
of the ſaid Text, is likely to be a true Expoſition. 

That miy Doctrine contained in my Expolition of 
this Text was taught in the Old Teſtament Church, 
and that that Church was founded upon it, appears 
from what was ſaid in my firſt Letter; for Abraham's 
Children were made Diſciples with their Father up- 
on their Father's being taught; and ſo were Iſaac's 
Children, and Jacob's Children, and the Children of 
the new Generation that ſprung up in the Wilder- 
neſs, and ſo were the Children of the Stranger that 
was made a Diſciple by being taught. All theſe 
Things being Matters of Fact, there's no deny ing or 
diſputiug them. If any ſhould be in doubt, and ſay, 
How can an Infant be a Diſciple ? Does not the 
very Notation of the Word Diſciple ſignify one that 
learns ? Is it not a Contradiction in terms to ſay, he is 
a Diſciple, a Learner, that never learn'd, and can't 
at the preſent learn? Or was it ever known in an 
School that a new-born Infant was called a Scholar, 
Diſciple, or Learner ? 

Anſ. In the Schools of this World, I don't know . 
but it may be as you ſay, but it is otherwiſe i in Chriſt's 
School, and as the Apoſtle ſays, x Cor. xi. 16. in 
another Caſe, Me have no ſuch Cuſtom, nor the Churches 
of God; 10 ſay | here, the Church of God before 
Chriſt's and ha Apoſtles time, had no ſuch Cuſtom 


as you plead for, (viz.) of making Diſciples of Pa- 
rents and Children apart, by teaching them ſeverally ; 
but in the Church to Chriſt's time, there had been 
a Cuſtom of making Parents and Children Diſciples 
together, by teaching the Parents; and you that | 
| plead ſo much the Practice of the Apoſtles for e- 
| lievers Baptiſm, are concern'd to prove, that they | 
did in Fact break the old Cuſtom, and that I am ſure 


you can never do; for you have no Example in all 


; the New Teſtament, that ever any Infant born of 


Chriſtian 
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Chriſtian Parents did grow up to Years of Under- 
ſtanding, and was then made a Diſciple by being 
taught; and you have no Command in all the New 
g Teſtament, to let the Infant-Children of Believers 
it grow up to Years of Underſtanding, and then to 
| make them Diſciples by teaching them: Therefore 
you have neither a Command nor a Preſident in all 
the Scriptures for your making Diſciples after your 
way, in oppoſition to your Brethren, It is as much a 
Contradiction in Terms to call a neu- born Infant, a 
Servant, that never ſerv'd, and can't ſerve, as 'tis to 
call a new-born Infant a Diſciple, that never learn'd, 
and can't learn; yet a Child born of a Slave is a 
Slave or Servant born. | | 

- But to return to my Argument in Conformity to 
the aforeſaid Doctrine of the Old Teftament : I teach 
a Jew, a Pagan, he learns and believes, I receive him 
as a Diſciple of Chriſt, and his Children as Diſciples 
of Chriſt with him. This Jew or Pagan teaches his 
Children as they come to Years of Underſtanding ; 
as many of them as learn andare obedient to the Faith, 
continue in their Diſcipleſhip, and their Children are 
Diſciples with them, and fo downward from one Ge- 
neration to another, Thus I propheſy according to the 
proportion of Faith, and the Churches I gather as con- 
fiſting of Believers and their Children, are built upon 
the Foundation of the Prophets, and whether on the Fun- 
dation of the Apoſtles too, we ſhall ſee in what fol- 
lows; and in pleading for this Conjunction of Parents | 
and Children in Diſcipleſhip, I contend for the Faith | 

that was once deliver'd to the Saints, | 

You, Sir, ſay, in the Chriſtian Church, Parents | 
muſt be taught and made Diſciples by themſelves, | 
their Children muſt grow up to Years of Under. | 
ſtanding, be taught, and fo made Diſciples by them- | 
ſelves; this, you ſay, is the Meaning of the Words, | 
Teach all Nations. But, pray Sir, be pleas'd to con- 
ſider, is not this Doctrine of yours contrary to the | 
Doctrine 
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grown underſtanding Believers ; then be . to 


of Faith: The Churches you gather as conſiſting 
only of grown Believers, are built not upon the 


upon the Foundation of the Apoſtles, as I hope to 
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Doctrine of the Old Teſtament, that ſaid, Children 
ſhould be made Diſciples with their Parents ? for 


your Doctrine ſays, Children ſhall not be made Diſ- 


ciples with their Parents. Are not theſe Things con- 
trary? If this be the Glory, Excellency, and Dig- 
nity of the New Teſtament Church above the Old 
Teſtament Church, that the former does not as the 
latter did, conſiſt of ignorant Babes, but only of 


take your Bible and ſhew me, where the Prophets of 
the Old Teſtament did propheſy of this Grace and 
Glory, that you and your Brethren do now report to 
the Churches of Chriſt. Our Lord was willing that 
his Doctrine ſhould be examin'd by the Old Teſta- 
ment, and ſo was the Apoſtle Paul; now if Chriſt 
had caught the Jews, that whereas they and their 
Children had hitherto been Diſciples together, it 
muſt not be ſo now in the Days to come; but their 
Infants muſt grow up and be taught before they will 
be accounted Diſciples in God's Church: from which 
of the Prophets can you imagine Chriſt would have 
fetch'd his Proof? If they had ſearched the Scrip- 
tures of the Old Teftament, where, I pray, would 
they have found any that had born witneſs to Chriſt 
in this Matter? Paul declar'd the whole Counſel of 
God, and ſaid, he declar'd none other Things than 
what Moſes and the Pr ophets did ſay ſhould come: 
Be pleas'd then to ſhew me, where Moſes or the Pro- 
phets did ſay, this parting of the Parents and Chil- 
dren in their Diſcipleſhip, ſhould come in the Days 
of the Meſſiadß. 


You propheſy, but not according to the Proportion 


Foundation of the Prophets, as I have prov'd ; nor 


prove before I have done. You plead for the divi- 
ding Parents and Children in their Diſcipleſhip, and 


in 
* 
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in God's Church and Covenant, and that with all 
your Might; and in ſo doing, you earneſtly contend 
for a Faith which was never deliver'd to the Saints of 
the Old Teſtament, and which the Prophets of the 
Old Teſtament never ſaid ſhould be deliver'd to the 
Saints of tha New Teſtament. 

Ihe great Ch:nges that were to be in the Church in 
the Days of the Meffiah, were foretold in the Old 
Teſtament, God's turning all the Children of his 
People out of his Doors, ſo as to be no longer their 
God, and that they, with their Parents, ſhould be no 
longer his Covenant People, Servants and Diſciples, is 
a greater Change than his putting an end to the Tem- 
ple, the Levitical Prieſthood and Worſhip. This 
was foretold by the Prophets ; but that God would, 
in the Days of the Meſſiah, put an end to the Church- 
Memberſhip and Diſcipleſhip of the Children of his 
People, was never foretold by the old Prophets that 
I know of. If any can ſhew this out of the Prophets, 
Erit mihi magnus Apollo; if it can't be ſhewn from the 
Prophets, it is an Argument God never intended his 
Peoples Children ſhould be ſerved fo, and conſe- 
quently, that Chriſt, in the Words controverted be- 
tween us, never meant as you underſtand them. 

lt may be, Sir, you will ſay to me, in the Old Te- 
ſtament Church, Children that were circumciſed, 
did with their Parents, eat of the Paſſover ; but with 
you, baptized Children do not partake of the Lord's 
Supper. Is not here a great difference between the 
Fewiſh and Chriſtian Church ? And where did the 
Prophets of the Old Teſtament foretel this Change ? 
Moreover, in the Old Teſtament Church, only the 


Males were circumciſed, and that preciſely on the | 


eighth Day ; but now Male and Female are baptized, 
and that at any time : Is not here a great Change ? 
Where did Moſes or the Prophets foretel this? Ei- 
ther prove this Practice of yours, fo different from 
Old Teſtament Times, out of the Old Teſtament 

| Pro- 
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Prophets, or bring your Infants with you to the Lord's 
Table; and baptize only the Males, and that exactly 


on the eighth Day; or let us make an Alteration too 
according to our judgment, without the Warrant 
of the Prophets. 


Anſ. Suppoſing that the Children did, with their 


Parents, eat of the Paſſover; not granting it, ſor 
many things may be objetted againſt it. I ſay this: 
' It appears plain enough, that the Changes you objeck 
to me, were contain'd in, and can be prov'd from the 
| Writings of eMofes and the Prophets; for the Old 
Teſtament is full to ſhew, that all inſtituted Worſhip 
and Service (and ſuch Circumciſion and the Paſſover 
| were, and Baptiſm and the Lord's Supper are) de- 
| pends wholly on the Will of God; and that in this 
God is abſolutely Arbitrary, and may enlarge, 
ſtraiten, or change this as he pleaſes, While Cir- 


cumciſion and the Paſſover were in force, the People 


vere ſtrictly tied up to the Rules of thoſe Ordinances z 
and when Baptiſm and the Lord's Supper were inſti- 
tuted, the Chriſtian Church is abſolutely tied up to 


the Rules that are peculiar to them. We may not 
argue from one piece of inſtituted Worſhip to ano- 


ther. Tis no Argument at all to ſay, the Jews Chil- 


| dren were circumciſed, therefore our Children muſt be 
| baptized ; We may not conclude, that becaule the Jews 
Children were circumciſed on theeighthDay, therefore 
| Chriſtian Children muſt be baptized on the ſame Day. 
God's bidding the Jews Circumciſe their Children, is 
no more a bidding a Chriſtian Baptize his Children, 
than God's bidding Abraham to offer up his Son for a 
Burnt-Offering, is a bidding a Chriſtian offer up his Son 
in Sacrifice to him; and for the ſame Reaſon, *tis no 
_ Þ Argument to ſay, the Jews Children did eat of the Paſſ- 
over, therefore our Children may partake of the 
Lord's Supper. If God had commanded that their 
Children ſhould eat of the Paſſover, God's Command 
was their Warrant for giving them to eat of it; and 


i 
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if we have no command to give our Children to par. N 
take of the Lord's Supper, as we have none, we may 
not give it them in Imitation of the Jews, who gave | 
their Children to eat of the Paſſover ; and that is the 
Meaning of the ſecond Commandment in the Decalogue, 
(vi. ) in inſtituted Worſhip to keep People preciſely || 
to God's Inſtitutions, 4 
But perhaps you will further ſay, Why may not | 
the Faith of the Parent ſerve as well for . Child's 
coming to the Lord's Table, as for his being bapti-| 
Zed? : 
Anſ. Becauſe *tis God's Will it ſhould ſerve for the 
latter, (as I hope to make appear before I have done) 
and not for the former. None of God's faithful Peo-} 
ple ever had, before «Abraham's time, a Covenant off 
Grace ſigned with a Token: And none of the Faith- 
ful in Abraham's time (and we have reaſon to ſuppoſe! 
there were others that were Worſhippers of the true 
God beſides Abraham) had a Covenant of Grace 
ſigned with a Token, but thoſe that were of his Fa- 


mily, or that join'd themſelves to his Family : What 
was the Reaſon of this ? 'Twas God's Will, That x 
Was all. A\ 
Bur why might not God, according to his Sovereign C 
Will and Pleaſare, receive the Fews and their Chil- 
_ dren for his Covenant People in the Times of the Old þ 
Teſtament ; and now receive only grown Perſons ? £ 
Anſ. The Reaſon is plain, Becauſe God's recei- 
Ving Father and Son together depends on the Moral 


Law; and in things of that Nature, God always act: 
immutably, never arbitrarily: But more of that ir 
what follows. 

But is it not ſaid, in Jeruſalem, Exel. xvi. 61 9 
that ſhe ſhould receive her Siſters, that is, the Gen- 
tiles round about her ſhould be converted ; But not h) 
thy Covenant. Does not that Phraſe intend, that thi 
Covenant, Gen. 17, which took Father and Son int; 

Covenant with God, thould be aboliied ? 4 | 
| ] 
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Anſ. Not at all: That reſpects only that part of 
the Covenant on which the Jewiſh Worſhip did de- 
pend. As I ſaid before, the Covenant, Gen. xvii. ap- 
pointed who ſhould be God's People; the Covenant 
at Mount Sinai ſhew'd, how God would, for the 
Time being, be ſerved and worſhipp'd ; the latter is 
meant in that Clauſe, But not by thy Covenant. That 
they ſhould not be received to the Obſervation of the 
Ceremonial Law. | 


I am yours, & c. 


LETTER IV. 


S IX. | 

. H*% in my former Letters prov'd, that in the 

th: Jewiſh Church Believers and their Children were 

it made Diſciples together 3 and that the Jewiſh Church 
was a Goſpel Church, founded on the Covenant of 

n Grace; and that that Doctrine, which any one ſup- 

. poſes to be New Teſtament Doctrine, muſt be provd 

id 2 the Old Teſtament, Iwill now endeayour to prove 

this | 

141 


'þ th Propoſition, That the Old Teſtament did fore- 


ew, that in the Days of the «Meſſiah, Parents and 
Children ſhould be made Diſciples together, by the a- 
rents being taught, and that the New Teſt ament does ſay 
1 the ſame thing. | 
n, We read, Gen. xvii. 5. that Abram had his Name 
bthanged into Abrabam for this Reaſon, For a Father of 
by anyNations have I made thee. Abraham was conſtituted 
thy God the Father of all the Faithful that ſhould be 
I all the Nations of the Earth, Rom, iv. 11, Cc. 
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if we have no command to give our Children to par- 
take of the Lord's Supper, as we have none, we ma 

not give it them in Imitation of the Jews, who gave 
their Children to eat of the Paſſover ; and that is the 

Meaning of the ſecond Commandment in the Decalogue, 
(viz.) in inſtituted Worſhip to keep People preciſely 
to God's Inſtitutions, 

But perhaps you will further ſay, Why may not 
the Faith of the Parent ſerve as well for the Child's 
coming to the Lord's Table, as for his being bapti- 
zed ? 


Anſ. Becauſe tis God's Will it ſhould ſerve for the 


latter, (as I hope to make appear before I have done) 


and not for the former. None of God's faithful Peo- ! 
ple ever had, before eAbraham's time, a Covenant of 
Grace ſigned with a Token: And none of the Faith- | 
ful in Abraham's time (and we have reaſon to ſuppoſe Þ 


there were others that were Worſhippers of the true] 


God beſides Abraham) had a Covenant of Grace | 
ſigned with a Token, but thoſe that were of his Fa- 
mily, or that join'd themſelves to his Family: What 


was the Reaſon of this? *Twas God's Will, That 
was all. | 


Bur why might not God, according to his Sovereign 


Will and Pleaſure, receive the Jews and their Chil- | 


dren for his Covenant People in the Times of the Old 
Teſtament ; and now receive only grown Perſons ? 


Anſ. The Reaſon is plain, Becauſe God's recei- þ 
Ving Father and Son together depends on the Moral 


Law; and in things of that Nature, God always acts 


immutably, never arbitrarily : But more of that in] 


What follows. 


But is it not ſaid, in Jeruſalem, Ezek. xvi. 61 
that ſhe ſhould receive her Siſters, that is, the Gen- 
tiles round about her ſhould be converted; But not by 

thy Covenant. Does not that Phraſe intend, that the 
Covenant, Gen. 17, which took Father and Son into | 


Covenant with God, ſhould be aboliſhed ? 


Ans. 
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Anſ. Not at all: That reſpects only that part of 11 
the Covenant on which the Jewiſh Worſhip did de- 
pend. As ſaid before, the Covenant, Gen. xvii, ap- 
pointed who ſhould be God's People; the Covenant 
at Mount Sinai ſhew'd, how God would, for the 
Time being, be ſerved and worſhipp'd ; the latter is it 
| meant in that Clauſe, But not by thy Covenant. That 10 
they ſhould not be received to the Obſervation of the 
Ceremonial Law. 


I am yours, &c. 


LETTER TY: | | 


S LX. 

H in my former Letters prov'd, that in the 1 
Jewiſh Church Believers and their Children were i 

made Diſciples together; and that the Jewiſh Church 

was a Goſpel Church, founded on the Covenant of 

Grace ; and that that Dottrine, which any one ſup- 

poſes to be New Teſtament Doctrine, muſt be prov'd 
0 the Old Teſtament, I will now endeavour to prove 
Tis | FS 
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Aleth Propoſition, That the Old Teſtament did fore- | 
| ſhew, that in the Days of the e Meſſiah, Parents and 
| Children ſhould be made Diſciples together, by the Pa- | 
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—— — — _ 
— 


rents being taught, and that the New Teſtament does ſay 
the ſame thing. EE Eu 
: We read, Gen, XV11. 5. that Abram had his Name 
changed into Abraham for this Reaſon, For a Father of | 
many Nations have I made thee. Abraham wasconſtituted © | 

by God the Father of all the Faithful that ſhould be 
ix all the Nations of the Earth, Row, iv. 11, Cc. 
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That he might be the Father of all them that believe, 
tho they be not circumciſed ; and the Father of Circums- 


ciſion. Was this only a Title of Honour to Abraham? 
Or was there any real good Thing and Blefling in it 
to the believing World of Fews and Gentiles ? Doubt- | 
Jeſs it was an Honour to Abraham, and s Blefling to | 
the World that lay then in Wickedneſs and Unbelief, 
to have ſuch a Man conſtituted their Father upon | 
their believing, If King GEORGE ſhould create and | 
conſtitute one of the moſt noble Peers of his King- 


dom, a Father of all the Poor in all the waſte Lands! 


of Great- Britain, perhaps ſuch a Nobleman would not | 
count it any Addition to his Honour; yet, without | 
doubt, all the poor Forreſters and Cottagers in the 
King's Dominions would count themſelves happy in! 
having ſuch a Father, and would expect ſome Ad- 
vantage by it; and ſo may the whole Gentile World] 
expect ſomething from having Abraham to be their 
Father, I olter this to the Conſideration of all judi-| 
cious and unbyas'd Perſons : We read, Gen. iv. 20, | 
21. That Jabal was the Father of ſuch as dwell in Tents, | 
and of ſuch as have Cattel ; and that Jubal was the Fa- 


ther of fuch as handle the Harp; ; that is, they were the 


firſt Authors and Inventors of thoſe Arts or Myſte- 


ries, and their Works and Rules were Patterns to 
ethers : So Abraham is the Father of the Faithful; 


that is, Abraham is the firſt and only Perſon of the] 
Race of fallen Man, that God did ever ſet up as af 
Pattern of Faith, and Bleſſing to all ſucceeding Ge-| 
nerations. Arn believed in and obey'd God, fol 
as never any Man before him is recorded to have ; 
done; and he was bleſſed by God fo fully, ſo plainly| 


us never any Man before him is recorded to have been 
bleſſed; in both theſe Reſpects he is made of God 
a Pattern to all Nations, both Fews and Gentiles, that 
ſhould after him believe. Thus we muſt believe in 
God as Abraham did, leave all for God's ſake, and 
follow God tho we know not " WRITE he will lead} 


* * 
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us, Heb. xi. 8. and then we ſhall be bleſſed as Abra- 
ham was. How was that ? The Apoſtle mentions one 
Particular, Rom. iv. but that was not the Thing im- 
mediately intended, but ſomething elſe in the gene- 
ral, comprehending that and other Particulars in it 
which General was ſpoken of immediately after God's 
conſtituting him a Father of many Nations. *T was thus 
Abraham wos bleſſed in himſelf, and in his imme- 
diate Children, with a formal Covenant of Grace 
between God, and himſelf, and them, ſo as never 
any Man is recorded to have been bleſſed by God: 
So we ſhall be bleſſed in our ſelves, and in our imme— 
diate Children, with a formal Covenant of Grace be- 
tween God and us, and our Children, It is certain, 
that Abraham was thus the Father of them that be- 
liev'd among the Jews, therefore he is thus the Fa- 
ther of them that believe among the Centiles; for 
the Apoſtle, Rom. iv. 11, 12. joins both the Circum- 
ciſion and the Uncircumciſion together, as thoſe to 
whom Abraham is a Father. If you or your Friends 
have any thing that bids as fair as what 1 have offered 
in this Point, produce it, and it ſhal) be conſider'd. 
If this Interpretation be admitted, as it ſhould if no 
other and no better be offer'd, then *tis true what [ 
have ſaid in the beginning of my fourth Propoſition 
above. 

We read, Gen. xii. 3. And in thee ſhall all the Ha- 
milies of Earth be 2 [in thee] is not the 
ſame as ¶ in thy Seed] but tis the ſame as [with thee?, 
tor ſo the Apoſtle expounds it, Gal. iii. 9. They that 
are of the Faith, are bleſſed with faithful Abraham; 
that is, with the ſame Bleſling that Abraham was 
blefſed withal. Obſerve it, *tis ſaid, Al Families 


(hall be bleſſed 5; and Gen. xii. 8. All N ations of the 


Earth ſhall be bleſſed in him, or with him, Abraham. 


When one Man, a Father, believes, and has there- 


upon God for his God, and his Childrens God, this 
is a Family Bleſſing, and that Family 1s blefſed with 
; Abraham, 
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Abraham, or as Abraham's Family was bleſſed ; and 
when. the Generality of Parents in a Kingdom be- 
lieve, and have God for their God, and their Chil- 
drens God in Covenant; this is a National Bleſſing, 
and then that Nation is bleſſed with Abraham, even 
as the Nation of the Tews were bleſſed when the Ge- 
nerality of them were Believers. 

Let us now look into the New Teſtament, and ſee 
what we can find there to this purpoſe. We read, 
Matt. xxi. 11, Many ſhall come from the Eaſt and from 
the Weſt, and ſhall ſit down with Abraham, Iſaac, and 
Jacob, in the Kingdom of Heaven, but the Children of the 
Kingdom ſhall be caſt out, In theſe Words Chrift fore- 
told the calling of the Gentiles, and the rejecting the 
Jews. Now the calling of the Gentiles is expreſs'd 
by their fitting down in the Kingdom of Heaven, 
that is, in the Church, in the Days of the Mefliah, 
with Abraham, Iſaac, and Jacob, that is, they ſhall 
be received into God's Church as Abraham, Tſaac, and 
Jacob were. How is that? Thus. Abraham and his 
Children, T/aac and his Children, Jacob and his Chil- 
dren, were Members together of God's Church : So 
the believing Gentiles and their Children ſhall be 
Members of God's Church together ; in that reſpect 
they are ſaid to ſit down with them. 

That the Gentiles ſhall be received upon their be- 
lieving, with their Children, into God's Church, and 
ſo ſit down with Abrabam, Iſaac and Jacob in the 
Kingdom of Heaven, appears from the oppoſite 
Clauſe, But the Children of the Kingdom ſhall be caſt out; 
that is, Parents and Children together, upon the Un- 
belief of the Parents. If Parents and Children were 
caſt out for the Unbelief of the Parents, then Parents 
and Children are taken into the Church with their Pa- 
rents, for the Parents Faith. 

We read, Act, ii. 39. For the Promiſe is to you, and | 
to your Children, and to all that are afar off, even as ma- 
ny as the Lord our God ſhall call, This Was 1 pow: = 
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the Fews after the Goſpel Diſpenſation had taken 
place; for 'twas after Chriſt's Death, Reſurrection 
and Aſcenſion, and the pouring down of the Holy 
Ghoſt, 1 look upon this Text to be as good a Com- 
mentary on Matt. XXvin. 19. as any in all the New 
Teſtament. The true Senſe of theſe Words is the 
right Meaning of the Words in the Commiſſion rela- 
ting to Baptiſm ; for after Chriſt had commiſſion'd his 
Apoſtles to make all Nations Dilciples, by teachin 
and had told them they ſhould begin with the Nation 
of the Jews, to make them Diſciples, if poſſible; 
Peter here begins with the Jewiſh Nation, and en- 
f deavours to make them Diſciples; and for that End 
| he preaches to the Adult, chat he might make them 
Diſciples by teaching, and tells them, The Promiſe 1s 
to you and your Children. That 1s, whereas God has 
been your God and your Childrens God in Covenant, 
and that upon account of your Profeſſion of your F aich 
in him, and in the Meſſiah to come ; and whereas b 
your Sin in crucifying the Lord of Glory, you have 
forfeited your lutereſt in the Covenant; God has not 
yet made a Seizure of that, of which you have made 
a Forfeiture, but is willing the Covenant- relation 
ſhould yet continue between himſelf of the one part, 
and you and your Children of the other part; there- 
fore the Promiſe on God's part, to be your God and 
your Childrens God, continues ſtill in force, Repent 
therefore of your Sin, and God wilj be your God and 
your Childrens God Rill ; lo that the Apoſtle told the 
Jews, and that under che Goſpel Diſpenſation, after 
' the coming of Chriſt, that the Promiſe was to them 
and to their Children, which he would never have 
done, if he had underſtood the Words in the Com- 
miſſion, about making Diſciples, as the Anabaptiſts 
11 (viz.) of Parents and Children apart, upon their 
ſeveral Profeſſions of their Faith. If any ſay, the 
| Promiſe there meant has reſpect to the Promiſe of 
the Spirit. A. That cludes the other ; for God 


promiſes 
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promiſes the Spirit to none, but to thoſe that are 
within the Pale of the Church, whoſe God he is. 

But you will ſay, [even as many as the Lord our 
God ſhall cal) ] reaches Parents and Children, both 
are to be called before the Promiſe belongs to them. 

Anſ. Before the Son of God appeared on the Earth, 
any Stranger that would might join himſelf to the 
Lord in the Jewiſh Church, and then God was his God 
and his Childrens God : One Law was to the natural 
Jew and to the Stranger. Now theſe Phraſes [Al] that 
are afar off] | As many as the Lord our God ſhall cal] 
{ The Stranger that ſhall join himſelf to the Lord 
{take to mean allthe ſame Thing; fo that | As ma- 
ny as the Lord our God ſhall call ] is not to be ap- 
plied to the Jews and their Children, denoting a Qua- 
lification in them, namely, that both Parents and 
Children muſt be called before the Promiſe is to 


them; but it is to be applied to | all that are afar oft ] 


and ſignifies, when the Gentiles ſhall be converted, 
the Promiſe will be to them and to their Children ; 


ſo that the Apoſtle preaches to the Jews the ſame 


Doctrine that had been all along preached to them 
fince they have been a Nation. 

But why does the Apoſtle, preaching to the Jews, 
add, L And to all that are afar off, even as many as 
the Lord our God ſhall call ?] for this reaſon ; the 
Apoſtle did not know but that in his Auditory chere 
might be ſome Strangers that had ſome way or other 
a Hand in Chriſt's Death, and he did let fall that 
good Word for their Comfort, to aſſure them, that 
as God had formerly received Strangers and their 
Children to be a God to them, ſo he would now re- 
ceive any Stranger and his Children for his People, 
provided ſuch a Stranger. would repent of his Sins; 
and if he would repent, none of his Sins ſhould hin- 
der him and his Children from a gracious Reception 
by a merciful God, tho? his Sins were of the deepeſt 
Dye, even that of ſhedding the Blood of the Lord of 
| Glory. I 
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I do think, that the Clauſe L As many as the Lord 
our God ſhall call | belongs only to Parents, for there 
never had ſuch Doctrine as is contain'd in your Ex- 
oſition of this Place, been preached in the Jemen 
Church ; and never did any of the Prophets of the 
Old Teſtament foretel, that ſuch Doctrine ihould b 
preached in the Church in the Days of the Meſliah ; 
and Chriſt never did preach ſuch Doctrine to the A- 
poſtles ; how then ſhould Peter come to preach ſuch 
Doctrine? Where ſhould he have it? Moſt certain it 
is, that under the Moſaic Diſpenſation, the Promiſe 
was to Parents and Children, upon the Parents pro- 
feſſing their Faith; and in caſe the Parents did apo- 
ſtat! ſe, the Promiſe was to them and to their Chil- 
dren as long as God ſhould be pleaſed to wait upon 
them for their Repentance. The Golpel Dilpen- 


ſation was now fully began, and whereas they had 


not believed in Chriſt, but had crucified him, and 
might therefore be judg'd Apoſtates, God was wait- 
ing upon them for their Repentance ; and at the firſt 
opening of the Goſpel Diſpenſation under the Meſ- 
ſiah, Peter preach'd the ſelf ſame Doctrine tothe Jews 
and to the Stranger, that had been preach'd to them 
and to their Fathers from Abraham's Time down to 
Chriſt's Time. The preaching this Doctrine juſt at 
this Juncture, was a plain linking the Goſpel- Church 
under the Meſſiah, to the Goſpel-Church under A.- 
braham and Moſes, that was built on the Covenant, 
Gen. xvii. and on the Sinai-Covenant ; and 'twas 
a plain Intimation, that Peter underftood thole 
Words, Alatt. Xxviii. 19. as I have expounded 
them, (viz. ) of making Parents and Children Diſ- 
ciples together, by teaching the Parents, 1 will put 
it to your ſelf, Sir, pray judge whoſe propheſying in 
this Point is moſt according tothe Proportion of Faith, 
yours or mine, 
I will add one thing more; it ever was ſo from the 
Bogiming, ever ſince God has had a Church upon the 
H Earth; 
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Earth; and it will be ſo to the End of Time, that N 
Parents ſhould, and Children were, and will be made 


22 7 
7 5 


together God's People or Diſciples, upon the Parents | 


being taught. The putting this into a formal ſealed 


Covenant is of a later Date, but God ever was and | 


ever will be the God of his People, and the God of 
their Children; and the Faithful and their Children} 


ever were, and ever will be, Gbd's People, Servants 
and Diſciples. | prove it thus, the Duties and Privi- 


Jeges of the Moral Law, ever were, and will be im-! 


mutably the ſame. When ever any Man gave him- 


ſelf and his Children Infants to God, to be his Servants 
and Diſciples, and did take God to be his God, and his 
Infant Childrens God; he perform'd an act of Obe-| 
dience to the Moral Law, (viz.) the firſt Command- 
ment in the Decalogue ; therefore all Parents will bef 


bound to the End of Time, when they give them. 
| ſelves to the Lord, to give their Children to the Lord 


alſo, as his Servants and Diſciples, that they might. 
learn and do his Will. Mr. Delaune, a noted Ana. 
baptift, in his Anſwer to Mr. Whiſton, p .12, in hig 
own, and 1 in nis Brethrens Name, fays, 75 Are willing 
to bring our Children to Chriſt to reſton them up to him, a 
and dedicate them to his Service; and Mr. Cary, p. 103 


ſays, It is indeed a very pious and „ Thing 2 


Parents to dedicate and devote their Children to 87 and 


his Service, The Light of Nature will teach a Ma 
this, every Man has his Child from God, therefor} 
for God. For of God, and to God are all Thing: 
Therefore as the ws did bear Children to God 
Ezck, xxiii. 37. ſo does every Chriſtian, 


3 


Jo prevent Miſtakes and Cavils, I will note this of 


Every Man is by the Moral Law bound, when he giv# N 


himſelf to the Lord, to give and devote all he has (il 
the Lord, according to his Power and the Capacity 
the Subject. A Man has not that Power or Authors 


ty over the Perſon of his Wife, hired Servant, d 
Suhject, that he has over his Child; therefore a manj 
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ried Man may not give and devote his Wife, nor a 
Maſter his Servant, nor a Prince his Subjett, as a 
Father may devote his Chiid to God ; neither are a 
Man's Goods and Chattels capable to ſerve and enjoy 

| God as his Child is; therefore a Man may not give 

his brute Beaſts to God, for the Ends for which he 
may give his Child to God ; but ſo far as a Man's Right 
and Power does reach, and the Capacity of the Sub- 
| ject will admit of, a Man muſt retolve, that his Wife, 
| Servants, worldly Goods, and all that he hath, ſhall 
be ſo the Lord's, that he will uſe all for his Glory, 
according to the Direction of his Word. With re- 
| ſpeCt to this it is faid, 1 Cor. vii, 14. That the unbe- 
8 lieving Husband is ſanitified by the Wife, and the un- 
Ll believing Wife is ſanctiſicd by the Husband; that is, by 

the Husband that believes; for the Busband here 
ſpoken of is called, 2 Brother, v. 12, The Meaning is 
this, if a married Man be converted, whereas, be- 


th and Worldly Ends, as to raiſe a Family, that he 
might have Children that may inherit what he ſhall 
1 leave of the World behind him, and keep up his 
Name and the Family, and Honour and Reputation 
of his Anceſtors ; he will, after his Converſion, live 
with her, and enjoy her Company and Converſation 
4 with reſpeck to God, that ſhe may be helpful to him 
in his ſerving God in his Generation; that he may 
have Children by her that may be Pillars in God's 
Church, that may, by their ſerving and woritipping 
4] God, bear up God's Name when he ſhall be dead and 
1 gone. As far as any thing is thus referr'd to God by 

us in our uſe of it, ſo far 'tis ſanctified by us, (vz.) 
ﬆ with a relative Holineſs, elſe, ſays the Apoſtle, were 
hour Children unclean, but now they are holy; that is, 
you thus reſolving to uſe your M ives, in a holy man- 
0 ner, for holy Ends, as to have Children by them that 
may be God's Servants, and whom you are willing 
* ſhoyld be God's Servants, and whom you intend to 
any F 1 2 „„ bring 


* 
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bring up tor God, in his Fear and Service, you do 
virtually devote and dedicate your Children to God, 
and ſo they are relatively Holy; otherwiſe your 
Children would be unclean; that is, you would co- 
habit with your Wives for Children only for worldly 
Ends; ard as far as we have and enjoy, and bring up 
our Children for the World, they are Common or 
Unclean. : 
The Anabaptiſts do thus formally dedicate their 
Children to God, as Mr. Delaune before-mention'd 
relates, tho' they uſe no Ceremony in it, and ſo they 
do practically own them to be relatively Holy: and 
what Ground have they to dedicate their Children to 
God, and to found a Prayer upon for God's Accep- 


rance of them, but that where God hgg promiſed to 


be his People's God and their Children's God ? 

With reſpeCt to this, it is ſaid, Zech. xiv. 19. I. 
that Day there ſnall be upon the Bells of the Horſes Holineſs 
fo the Lord; that is, holy Men, in the latter Days, ſhal: 


be ſo holy, that chey will devote all they have, even | 
the meaneſt Things, to God, to ſerve and honour him | 


with them, Shall al} Things, even Horſes Bella, 


Have #3 04; Ne; 's 10 the Lord written upon them, and 
mall not our Children have that holy Inſcription | 
written upon them? What! have Horſes Bells a 


greater Privilege than Believers Children have? Or 


will any Body interpret this Holineſs of Horſes Bells 
to be their Legitimacy, that they are not Baſtard- 
Bells ? Wi ity will any body then interpret the Hole: | 


nets of Ret ever $ Children to be their L egitimacy ! | 


When God gave himſelf to a Man and. his Child to be 
their God, he did beſtow upon them a Favour, a Pri- 


vilege of. the Moral Law; therefore what was done 


of this Nature by God for Abraham and his Chil- 
dren, was no new Thing, no temporary Thing, to 
laſt only for a Time; but 'twas what God had al- 
ways done with all his People from the Beginning, 
tho” not in that formal Manu.er 28 5 wich Abraham rey 1 

by 


Believers and their Children; 
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his Children, and what he will do with his People to 
the End of the World. From the whole that has 
been ſaid, you may judge, Sir, whether my Argu- 
ment for 1nfant-Baptiſm does ſtand good, which was, 
They that are made Diſciples together by teaching 


muſt be baptized together. Al Chriſtian Parents and 
their Infants are made Diſciples together by teach- 
ing; therefore all Chriſtian Parents and their Infants 

wit be baptized together. Now, Sir, if you fay 
2ny thing in anſwer to me, do not, as the manner of 
{ome is in private Converſation, make a flouriſh of 
Words, and then wind off to prove your own Senti- 
ments; that will be no anſwer to my Arguments; 
but fairly anſwer all I have ſaid in my finſt, ſecond, 
and third Letter; elſe all you do is n othing. 

For a cloſe to the whole, 1 will offer one thought, 
to ſhew, that the Baptiſm of Believers and their 
Children, was darkly repreſented in the Church long 
before Abrabam's Time, There was one Type. in 
the Old Teſtament Church did typify the Baptiſm of 
*twas Noah's Ark, 
1 Pet. iii. 21. the Apoſtle having mentioned the 
{aving of thoſe that were ſaved by the Ark, ſays, 
The like Figure whereunto even Baptiſm doth now ſerve 2, 
in the Original 'tis the Antitype, to which 5 Arlrtv ter, 
our Salvation by Bapriſm is called the Antitype to 
their Salvation in the Ark; if fo, then their Salva- 
tion, in, or by the Ark, muſt be the Type of our 
Salvation by Baptiſm ; and then there muſt be ſome 


imilitude between theſe two Salvations effected by. 


the Ark and by Baptiſm ; for all Types and Anti- 
types do agree in ſome things : Tis this, Noah was 
1 righteous Man, therefore he and his Houſe, his 
Children, muſt go 11 the Ark to be ſaved from 
e Blog od, Git vii. 1. Come thou, and all thy Houſe 
ito the Ark, for thee 33 ſeen righteous before me in 
i Generation, Noah's Righteouſneſs is alledg'd as, 


he Cauſe why his Children were taken with him 
into 
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into the Ark, that they might be ſaved from the Wa- 
ters of the Flood; chat s the Type. The Antitype 

N is this; when a Man is converted to the Faith, he is 

| a righteous Man, or Diſciple, and muſt be baptized 

| that he might be ſaved; and becauſe he 1s a righteous 
Man, or Diſciple, 1 Houſe or Children muſt be 
baptized with him, that they might be ſaved: Thus 
the Type and Antitype do very fitly agree, I wiſh 
we may too. 

Dr. Gale, p. 415, having the middle part of this 
Text before him, looks upon the Words of Peter as 
an impregnable Fortreſs of Antipedo Baptiſm, and ſays, 
all the Attempts of our Adverſaries againſt them hither 
to have been wnſucceſsful, and will probably ever be [c. 
Dr. Gale, in this confident boaſting, is under a great 
Miſtake ; for the Anſwer of Dr. Whitby, which Dr. 
Gale relates and pretends to reply to, is a good An- 

ſwer, and Dr. Gale's Reply has nothing ! N . 
Gale's Argument is this ; that Infants are not capable 
to give that, the Anſwer of a good Conlcience, on 
which the f aving Eficacy of Baptiſm does depend. 
Dr. Whitby anſwers, no more were infants able to do 
that on which the ſaving Efficacy of Circumciſion did 
depend, Rom. ii. 28, 29. yet they were not barr'd 
from Circumcifion, Dr. Gale replies, the Apoſtle, 
Rom. ii. 28, ſpeaks of Circumciſion, not as under the 
Diſpenſation of Moſes, but as under the Diſpenſation 
of Chriſt. Anſ. | think the Doctor has rather expos'd 
himſelf, than ſatisfied any judicious Man by that Re- 
piy - for from v. 17. and onward, the Apoſtle ſpeaks 
to a Few as a Jew, truſting in his outward Privileges 
and Attainments of Knowledge, and endeavours to 
take him off from all Confilence in theſe Things, F 
while he was wicked in Life and Heart, And 
that is the Apoſtle's main Deſign, and not as the 
Doctor ſays, p. 412. to argue againſt the Neceſſity of 
outward Se But to put the Matter beyond 
all Diſpute, obſerve v. 25. Circumciſion verily profitech | 


| 
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if thou keep the Law; but if thou be a Breaker of the 
Law, thy Circumiciſim ig made Uncircumciſion; that is, 
if thou doſt ſincerely obſerve the Matter of Duty 
commanded in the Moral Law, ſo as to live a trul 

holy Life; and if thou doſt, for right ends, obſerve 
the are of Duty commanded in the Ceremonial 
Law, (viz.) to direct thee to the Faith of the Meſ- 
ſiah to come, and to apply his Merits to thee, then 
thy Circumciſion will do thy Soul good. I deſire the 
Doctor to conſider, whether this Doctrine does be- 
long to the Diſpenſation of Moſes or of Chrift. 
When the Apoſtle ſpeaks of Circumciſion under 
Chriſt's Diſpenſation, he ſays of it, If ye be circum- 


ciſed Chriſt ſhall profit you nothing; but, ſays the 


Apoſtle, if thou be 4 Breaker of the Law, thy Circum- 
ciſion is made Uncircumciſion; that is, if thou doſt not 
ſincerely obſerve the Matter of Duty commanded in 


the Law, ſo as to live a holy Life; and for that End 
for which that Duty was commanded, thou art re- 


garded by God no more than an uncircumciſed Cen- 
tile. God complain'd, Jer. ix. 26, that all the Houſe 


of 1/-ae! were uncircumciſed in Heart; this ſliews that 


the former ſpake of Circumciſion as under Aoſes. 
As it was not the cutting off the Foreskin, but the 
cutting off the Wickedneſs of the Heart in Circum- 
ciſion that faved the circumciſed Perſon ; ſo it is not 


the dipping, waſhing, or ſprinkling the Body in, or 


with, Water in Baptiſm, but the cleanſing the Heart 
from ſpiritual Wiekedneſs, that faves the baptized 


Perſon, Now as in Circumciſion, the circumciſed 


Perſon, when grown up, was to conſent to his Cir- 


cumciſion, and in his Heart be conformable to it, and 


ſo give to it the Anſwer of a good Conſcience, and 
then would be ſaved by it, and no otherwiſe; 10 in 
Baptiſm, the baptiſed Perton, when grown up is to 


conſent to his Baptiſm, and be conformable to it in 
his Heart, and ſo give to & the Anſwer of a good 
Conſcience, and then he will be ſaved by it and no 


otherwiſe, 
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otherwiſe. Let it be obſerved, when the Apoſtle 
was ſpeaking of the true ſpiritual Circumciſion, fig- 
nified by the outward Circumciſion in the Fleſh, 
Rom. 11, 28, 29. he ſays nothing of the Time when 
outward Circumciſion was adminiſtred, whether on 
the eighth Day, or at full Age, as in thoſe Joſhua cir- 
cumciſed, and in the Proſe lytes, but may ſafely e- 
nough be underſtood to intend both; ſo when the A- 
poſtle Peter, ſpeaking of Baptiſm, ſaid, twas the 
Anſwer of a good Conſcience that ſaves; be ſays 
nothing of the Time when 'twas adminiſtred, but ac- 
cording to the Syſtem of the Pædo- baptiſts, he may 
be underſtood to intend, both thoſe that were bap- 
tized in a ripe Age, and thoſe that were baptized in 

their Infancy. Now if Dr. Gale will account for the 
Salvation of dying circumciſed Infants, how they did 
give the Anſwer of a good Conſcience to that, that 
ſhall paſs with me for accounting for the Salvation of 
dying baptiſed Infants, how they did give the An- 
ſwer of a good Conſcience to their Baptiſm ; and as 
for thoſe baptized Infants that out-liv'd their In- 
fancy, and came to Years of Underſtanding, how they 
were to give the Anſwer of a good Conſcience to 
their Baptiſm, is accounted for above, 


PP wow 2 = IEEE PII 4-4 


t F reſt, &c. 55 
| 
| | 7 
t 

. 

0 

LE T- 3 


. 


8. 8 


It 


Let. V. An Essay oz Infant-Baptiſm. 65 


LETTER V. 


SI RN, 


Aving ſaid ſome things in my former Letters to 
prove lufant-Baptiſm, I will now endeavour to 
prove, that Baptiſm may be adminiſtred by pouring 
on Warer, or by ſprinkling Water, or by laying on 
Water with the Fin gers, as well as by dipping. My 
Reaſon is, becauſe the Word Bapti/m ſignifies all theſe 
ways of applying Water to any Subject. There has 
been a great Conteſt in the Church about the Word 
| Bapto, or Baptizo, in the Greek, what the proper, pri- 
mary, or litt eral Signiſication of it is, and how tu co 
be taken when the holy Sacrament of Baptiſm is 
ſpoken of. The Anabaptiſts, both learned and illi- 
terate, ſay, its proper Signification is to dip, and no- 
thing elſe and therefore the Word is to be fo taken, 
when the Holy Sacrament is ſpoken of; and accord- 
ing to this, their Practice is, for they plunge quite 
under Water thoſe whom they baptize. Dr. Gale, a 
learned Anabaptiſt, Letter III. p. 94. aſſupes us, he 
never found the Word, in all his reading, once to fig. 
| nifie to ſprinkle or pour, or any thing leſs than dipping. 
Fe People underſtand what thoſe Rhetorical Ex- 


| fary they ſhould. Dr. Gale, p. 108. has explain'd 
them pretty well; the litteral Senje of a Word I call 


the obvious natural "Senſe it has by common Conſent and 


Word's Signification, he would have it to be as every 
body conftantly uſes the Word, and always underſtands it to 


| is an undoubted Proof of their Signification, Very well } 
we will, for a while, go by this Rule of the Dottor's, 
1 to 


preſſions, proper, improper, mean; yet 'tis neceſ- 


Cuſtem; and p. 296, 297. ſpeaking of a certain 


mean, even as 'tis taken by Country-men. Now, ſays 
the Doctor, common uſe, which fixes the Senſe of Words, 
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to judge of the Propriety or Impropriety of the Mean- 
ing of the Word Baptiſm or Baptixe, and afterwards 
I will lay down a Rule of my own, I will make one 
general Obſervation from the Doctor's Quotations out | 
of prophane Authors, by which he would prove his | 
Aſſertion of the proper Signification of the Words 
Baptoand Baptizo, to be, to dip. 5 
The Words are uſed by, or concerning Perſons of | 
different Conditions or Profeſſions, and all theſe have 
a Meaning for the Words that is peculiar to their ſe- 
veral Buſineſſes; this being Fact, can't be denied or | 
diſputed, The Words are uſed by the Dyers, and | 
with them they ſignifie, not juſt to put the Goods | 
under the Liquor, and then preſently to take them 
out again, as the Anabaptiſts Practice is, with reſpett | 
to the Perſons whom they baptize; but with the Dyers 
they ſigniſie, to put the Goods all under the Liquor 
in the Dye-Fat, and keep them under till they have} 
well took the Colour. The Words are uſed by En- 
gineers, and with them they ſignifie to ſink a Ship 
and there leave it, in order to ſtop a Channel or 
Breach, They are uſed of Blackſmiths, and with 
them they ſignifie to put Edge-Tools into cold Wa- 
ter to harden them; and how that is done, the Doctor 
ſays, any Blackſmith's Boy will give us an occular De-] 
monſtration. The Manner of which (not imagining] 
I ſhould ever have occaſion to make this uſe of my, 
Obſervation) I my ſelf have obſerved to be this 
When the Tool has been well heated, the Work ; 
man puts firſt the Edge thereof into the Water, 
about as far as the Steel goes, then takes it out, and 1 
obſerving the Colour, judges thereby of the Tem N 
r 


—— : —— —— — — — — 


per of it, and then takes Water in the Hollow of. 
his Hand, and pours it on fome Places of the Edgeſ . 
and drops it on off his Fingers, and then at laſt putſ i: 
it quite under Water. i 


They are uſed by Archers, and with them the A 


| f 
ſigniſie, to dip only the Tops or Heads of their Arjx; 
ES | rowſ 
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rows in Poyſon. They are uſed of Writers, and 
with them they ſigniſie todip only the Tops or Nibs of 
their Pens in Ink. They are uſed by Stage- Players or 
Actors, and with them they fignifie to lay Colours on 
the Face with their Fingers or Bruſhes. They are 
uſed of a wounded Man's Blood running off a Bank 
on the Pond or Lake underneath, and then they ſig- 
nifte, firſt to pour on in a full Stream, and afterwards 
to drop on, drop by drop; for ſo Blood coming warm 
out of a wounded Man's Body, runs or falls into the 
Lake underneath the Bank on which the wounded 
Man lies, They have been uſed by the Church both 


of the Old ad New Teſtament, and what they ſig- 


nifie there we ſhall ſee by and by. 

It 1s a moſt certain Truth, which if referr'd to 
Men of Buſineſs, all the World of Tradeſmen, both 
of City and Country, Maſters and Servants, would 
own, (viz.,) That to all the Men of the aforeſaid Pro- 
fefions or Conditions, it is natural and obvious, and 
received by common Conſent and Cuſtom, that the 


longing to this or that Profeſſion or Condition, 
ſhould be ſo underſtood as they are commonly taken 
by all Men to ſigniſie in that Profeſſion or Condition; 
and that the common Uſe of all Men in ſuch a Pro- 
feflion, or ſpeaking of a Man in ſuch a Condition, 
ſhould fix the Senſe of the Words, and be an undoub- 


fore the Words have one proper Signification among 
ſome Men, another proper Signification among other 
Men. This Inference is grounded on the Doctor's 
Rule before laid down, whereby to judge of the lite- 


Uiceral Signification with Men of the Dyers Profeſſion; 
another literal or proper Signification with Men of 
nes another Profeſſion ; that is, one Signification of the 


Ar] Words is ſo peculiar to Men of one Profeſſion, and 
. 12 ano her 


Words, when ſpoken of any Thing or Perſon be- 


ted proof of their Signification among them: There- 


ral Signification of a Word; therefore according to 
Bef the Doctor's Rule, the Words have one proper or 
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another Signification of the Words is lo peculiar to Men 


of another Profeſſion, that the Men of theſe ſeveral 


Profe ſſions do in their Buſinefles always take theWords 
in that Senſe, and in no other; and if the Men of 
one Profeſſion ſhould in their Buſineſs take the Words 
as they mean, among Men of other Profeſſions, it 
would be very improper, 

Therefore | think it a hard, if not an impoſſible 
Task, for any Linguiſt to give us one particular pro- 
per Signification of the Words, that ſhall paſs current 
with all forts of Men; for that which is natural and 
obvious to one ſort 1 is not fo to another; and that 
which is receivd by common Content and Cuſtom 
among one ſort, is not receiv'd by common Conſent 
and Cuſtom among another fort : But one Significa- 
tion is natural and obvious to, and receiv'd by com- 
mon Conſent and Cuſtom among fome, and another 
Significat ion is natural and obvious to, and receiv'd 
by common Conſent and Cuſtom among others. All 
— People both in City and Country underſtand | 
very well this natural Rhetorick. | 

When a Dyer bids his Boy baptize his Goods in the | 
Fat, the Word baptize, by common Conſent and | 


Cuſtom, bas obtain'd ſuch a Signification among all | 


Dyers, that the Boy readily knows what bis Maſter | 
means by it, When an Engineer bids his Men bap- | 
tize the Ship in the Breach, the Word baptize, by 

common Conſent and Cuſtom, has obtained ſuch af 
Signification WS all Engineers, that the Men} 
readily know what their Maſter means by it. And] 
the lame may be ſaid, when Soldiers are bid baptixe 
their Arrows in Poyſon ; ; and when Scholars are bid! 


vaptize their Pens in Ink; and when Soldiers are bid! 


to cut their Priſoners I hroats on the Bank, and bap- 
tige the Lake with their Blood; and when the Mini- 
ſters of the Goſpel are bid baptize People, why may | 
they not know what they are to do? Has there been] 
no common Uſe of the Word in the Church to fix the 
18. . 


—— 
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Signification of it among Miniſters, without running 
to the Dyers Fats. | 
As common U ſe has fixed the Senſe of the Words 
among Men in their ſeveral Trades; ſo this does re- 
gulate Men in their Practice accordingly: It would 
be a moſt ridiculous Thing, if I ſhould ſay to a2 
Scrivener's or Archer's Boy, when he is bid baptize 
his Pen or Arrow infink or Poyſon ; you muſt dip them 
all over from one end to t'other, for ſo the Dyer's | 
Boy did dip his Goods when his Maſter did bid him . 
baptize them; and how ſhould I be lauzb'd at, if I 
ſhould ſay toa Dyer's Boy, putting the Goods all un- 
der the Liquor, after his Maſter had bid him baptize 
them in the Dye-Fat; you muſt put only the Tips of 
the Goods in the Li iquor, for ſo the Scrivener's Boy 
and the Archer's Boy did Put their Pens and Arrows 
in the Ink and Poyſon, when their Maſters did bid | 
them baptize them, And why may not that Man | 
as well be laugh'd at, I will not ſay for what, that 
ſays to a Miniſter of the Goſpel going to baptize a 
Perſon, you muſt dip him all over, plunge him 
quite under Water, for ſo the Dyer ba ptizes his 
Goods? 
What the Men aforeſaid would fav, (viz.) Let the 
Dyers mind their Buſineſs, and do it after their 
Faſhion that is cuſtomary among them, and we will 
mind our Buſineſs and do it after our Faſhion that is 
cuſtomary among us; that Miniſters of the Goſpel 
may fay, Let the Dyers mind their Buſineſs, and 
baptize their Goods according to the Cuſtom of Dye- 
ef Houſes, and we will mind our Buſineſs, and will bap- 
dll tize People according to the Cuſtom of the Church. 
d] Who, I wonder, made the Dyer's Senle of the 
- Word baptixe, and their conformable Practice, a 
i-] Standard or Rule to Miniſters of the Goſpel, chat 
they muſt take the Word preciſely in their Senſe, and 
baptize People juſt as they do baptize their Goods in 
their Fats? — N 
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Well! but ſay what you will, the primary Signi- 
fication of the Word baptiza, is to put the Perſon or 
Thing all under Water: So I have been told often 
enough ; but who can prove that ? Who can prove, 
that at the Confuſion of Babel, when the Greek 
Tongue was miraculouſly infus' d into ſome People, 
the Word baptizo did then ſignifie nothing elſe but a 
total dipping? And who can prove, that the Dyers 
were the Men that took the Word firſt to their Buſi- 
neſs to fignifie the putting the Goods quite under 
the Liquor? And this they muſt prove, if they 
would prove the primary Signification of the Word 
to be, to put quite under Water; and that the 
Dyers Practice i is a Rule to al] others, by which to 
judge of the primary Siguification of the Word. 

I have been the longer upon this Point, becauſe, if 
poſſible, I would ſtop the Mouths of theſe Men, who, 
when preſſed hard, will run to the proper and primary 
Signification of the Word ; and who would ſend us 
rather to the Dye-houſes chan to the Church of God, 
to be informed after what manner Miniſters ought 
co baptize Chriſt's Diſciples. 

Well then! Let us go to the Church, and learn 
from the Writers of the Old and New Teſtament 
Times, that are generally own'd throughly to under- 
ſtand what the Words Bapto and Baptizo did ſigniſie in 
the Church in theirDays, and let their Judgment. ſatis- 
fie us what the Words did ſignifie in the Church before 
and in Chriſt's Time. If we can find out what Senſe 
the Words had then by common Conſent and Cuſtom, 
that ſhall be to us an undoubted Proof of their Sig- 
nification then; and that muſt determine us what the 
Word Bapt iso did ſignifie, when Chriſt bad his Di- 
ſciples baptize all Nations. Dr. Gale, Let. V. p. 180. 
is willing to abide by the Scripture-ſenſe of the 
Word, that that ſhall pats for the Senſe of it in re- 
lation to the Sacrament of Baptiſm ; if fo, to what 


purpoſe does the Dottor tell us how 'tis taken in 
G Greek 
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Greek Authors, and among the Dyers ? I pray let us | 
ö 


hear no more of that. 

I do think, that in the Times of the Old Teſta- 
ment, and in the Days of the Apoſtle Paul, the 
Word Baptizo was a general Word, comprehending, 
under its Signification, all the particular Ways of ap- 
plying Water, or any Liquid to a Subject, whether 
by a total or partial dipping, or by pouring on Water, 
or ſprinkling with Water, or by laying on as ſmall a 
Quantity of Water as will hang on a Man's Fingers 
when wetted ; therefore, tho' as to the Nature and 
Act of Baptiſm, Baptiſm is but one, yet as to the 
Rite or Mode, it is different, (viz) dipping the whole 
Body, dipping a principal Part, pouring on Water, 
ſprinkling with Water, and laying on a Perſon's 
Face Water with the Fingers when wetted, M 
Argument I draw from Heb. ix. io. we read there 
of divers Waſhinos, in the Greek "tis divers Baptiſms. | 
'Tis ſpoken of the Ceremonial Law in which was made 
an Application of Water, Blood and Oil, for Purifica- 
tion, all the Ways above mention'd, (v:iz.) dipping, {| 
pouring on, ſprinkling, laying on with the Finger when {| 
wetted ; all theſe different Ways of Application of | 
Water or Liquids, the Apoſtle calls divers Baptiſms. 
Atapiens Banliowors, Dr. Gale, Let. IV. p..172. takes 
no notice of the Word divers, in which a chief part 
| of the Strength of the Argument lies, but only of 
the Word Baptiſms. The Word eie, tranſlated 
divers, does not ſigniſie ſeveral Individuals of the 
ſame kind or fort, as if it were equivalent to moan; 
many; but it fignifies ſeveral Species, Kinds, or 
Sorts, that in their particular Natures do differ from 
one another, and yet in their general Nature do agree; 

ſo that divers Baptiſms, are Baptifms that differ from 
one another. You, Sir, and your Friends ſay, there 
is but one ſort of Baptiſm, (vix.) by dipping ; Paul 
fays there are divers ſorts of Baptiſm, (viz.) dipping, 
waſhing, pouring on, ſprinkling, laying on with a 
| | | wet 
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wet Finger: Shall I make a Queſtion who is to be be- 
liev'd ? 

To ftrengthen this, be pleas'd to obſerve, that 
there are Things mention'd in the New Teſtament 
that differ from one another in Kind and in Degree, | 
which differing 1 hings are expreſs'd by this Word, 
Nm. X11, 6. Nele H TH Jide 05 differing Gifts, (it) 
in Kind. He preſently mentions the e pa cicular Sorts 
or Kinds, (vz.) Prepheſy, Miniſtry, Teaching, Exhort- 
ing, Giving, Ruling, ſheming Mercy; every one of 
theſe is a Gift as truly and properly as the reſt, and 
the general Word Gift, fignities each of theſe par- 
ticular Kinds or Species; and the Nature of the 
Genus, Gift, is equally and alike comprehended 1n eve- 
ry one of theſe Particulars. Tis a true Logical Maxim, 
Tota Natura Generis comtinetur in qualibet ſui Specie, 
the whole Nature of the Genus is contain'd in every 

one of its Species: Therefore I can truly and pro- 
perly ſay, Propheſy is a Gift, Miniſtry is a Gift, 
Teaching is a Gift, Exhorting is a Gift, Giving is a 
Gift, Ruling i is a Gitt, ſhewing Mercy is a Gift: 50 
the Word Animal or living Creature is a Genus or ge- 
meral Word. Men, Hortes, Birds, Fiſhes, &c. are 
particular Sorts or Species, comprehended under that 
general Word living Creature. I can truly and pro- 
perly lay, every Man is a living Creature, and every 
Horſe is a living Creature, and every Bird is a living 
Creature, and every Fiſh isa living Creature, If any 
one ſhould here ſay, the Words, Gift and living Crea- 

ture, are properly and primarily aer or affirmed 
of one Particular, and of the reſt ;mproperly or fe- 
condarily, that Man woutd deſerve to be pitied for his 
Weakneſs rather than to be anſwer'd. 

So when the Apoſtle ſays, in the Jewiſh Church 
there were divers Baptiſms, tho he does not name 
them in particular, yet he points with his Finger to 
the Place where they are particularly named; ſo that 
tis all one as if he had fard it in Words at ger fs 
thus ; 
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thus: There were in the Jewiſh Church, Avers Bap 
tiſms, dipping, waſhing, pouring on, Apt inkling, 


putting on with the Finger, if the W ord Sud geg, 
drfferins or divers, applies or joined to %*uoperz, 
Gifts, does ſignihe Gitts diitering in kind; then the 
Word Nase; different or divers, joined to Bare. 
gaeis, Baptiſms, ſigniſies Baptilms differing 11 kind, 
Therefore every Way or Mode of applying Vater in 
the Jewiſh Church, was then truly and properly a 
Paptiſm, one as well as Cother ; and the zeneral 
Word Baptiſm did ſignifie each of the posticular 
Kinds or Sorts before- mention'd; ard the Nature of 
the Genus, Baptiſm, is equally and alike COMPTre- 
tended in every one of theſe Particulars, «© vping, 
waſhing, ſprinkling, pouring, putting on wich the 
Finger. As | can truly and properly ſay, Pro- 
pheſy 1s a Gift, Teaching is a Gift, Ruling 18 aGitr, 
0 1 can truly and properly lay, Dipping ISA Bap- 

tiſm, Waſhing is a Baptiſm, Pouring on is a Baptil 

| Sprivkling, is a Baptiſm, Putting on. with the ings: 
is a Baptiſm. 

If any will yet ſay, that 8% in the Place be- 
fore us, is meant properly of dipping or bathing, and 

but improperly of ſprinkling, and the reſt ; if they 
mean as the Word is taken in the Poets and Gramma- 
rians, I will not at the preſent, bur will by and by, 
conteſt that; but if they mean, as cis taken in the 
Holy Scriptures, [ utterly deny it. Let it be ob. 
ſerv'd, in all the Quotations Dr. Gale has out of pro 
phane Authors, there is not one, that have ob- 
tery'd, where the Word Jud pogcs, divers or different, 
18 « applied to Baptiſm, but in the Holy Scriptures ris, 
A plain Intimation, that the Spirit of God in the E- 
| vitile to the Hebrews, did not uſe that Word 'in fo 
ſtrict a Senſe as 'twas uſed in by others, but in a large 
comprehenſive Senſe peculiar to himſelf. Dr. Cale 
* et. V. p. 180. was willing that the Scripture-ſenſe of 

the Word ſhould paſs in the Caſe before us; yet 
| E . 
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Let. VI. p. 227. he is offended with Mr. Wall be- | 
cauſe he goes to the Scripture to know the Senſe of 
the Word, and ſays, *Tz the Rule of Faith and 
Practice, and was deſigned for that, but not to be the 
Standard of Speech; but by your leave, Sir, the Scrip- 
ture is defign'd to be the Standard of its own Speech, 
Dr. Gale, p. 227, has one remarkabie Paſſage; which 
[ Speech | is continually alicring and depends upon 
Cuſtom; This is a great Truth, and of great Con- 
cern in the Caſe before us, How does Speech alter 
and depend upon Cuſtom ? Thus, ſome Words be- 
come obſolete, or grow out of ule, and others are 
made uſe of in their Room, How vaſtly does our 
Engliſh Tongue, at this Day, differ from what *twas 
one or two hundred Years ago! Yet their Lan- 
guage then was as proper and fignificative to 
them, as ours is now to us. If any one ſhould go to 
explain old Engliſh by the new, or new Engliſh by 
the Old, what mad Work would he make of it! Old 
Engliſh muſt be explain'd by Old Engliſh, and New | 
Engliſh by New Engliſh. Again, Words are made 
uſe of by Men of different Profeſſions, one Trade | 
uſes one Word in one Senſe (as | have before ſhewn) 
this ſame Word happens to come in the Way of o- 
ther Tradeſmen, and they uſe it in anorher Senſe ; 
ſo Speech alters and depends upon Cuſtom, As 
Speech paſſes through the Mouths of Orators, how | 
fine and polite is it! What brave Language has Cice. | 
ro and Eraſmus | As Speech paſſes thro' the Mouths 
of Philotophers, how plain, and ordinary, and 
coarſe are its Words and Phraſes! Yet the Philoſo- | 
pher's Words and Sentences are as proper and ſigni- 
ficative to his Pupils, as the beſt Grammarian's is to 
His Scholars. If any one ſhould go to conſtrue and | 
explain a Syſtem of natural Philoſophy, or Meta- | 
pbyſicks, or Mathematicks by Cicero, or Cicero by | 
ſuch Syſtems, what work would there be? All Phi- 
toſophical, Metaphyſical, and Mathematical Terms, 
muſt | 
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muſt be explain'd by the particular Sciences to which 
they do belong; and all your fine Orators muſt keep 
their fine elegant Words and Phraſes among them- 
{elves, and explain one another ; and the Words and 
Phraſes of the Holy Sciptures muſt not be expound- 
ed by Claſſick Authors or Tradeſmen, but by the 
Scriptures themſelves. Now ſuppoſe two Lawyers 
ſhould differ about the Signification of a Word in 
the Law, and one ſhould fay to the other, no Claſſick 
Author ever took the Word in your Senſe ; but ſays 
the other, the Law takes it in my Sent, is not that 
anſwer good enough? So here the Pædo-baptiſts and 
Anabaptiſts differ about the Signification of the Word 
Baptizo : The Anabaptiſts fay, neither Homer, nor 
Heſrod, nor Lucian, nor any approv'd Greek Authors 
that are known well to underſtand the Greek Tongue, 
did ever take the Word in your Senſe, What then 


5 lay the Pædobaptiſts? The Scriptures do take the 


Word in our Senſe: I think that is an Anſwer good 
enough, if it can be prov'd, which 1 have tried at, 
and | think I may ſay, with pretty good Succeſs, I 
will try further, 

We read, 1 Cor. xv. 41. of one Star's differing 
from another in Glory. This is a differing in De- 
gree; for ſome Stars ſhine brighter than others, 
The Word is the ſame in the Original ; only here 'tis a 
Verb, in the other Places 'tis a N oun, Azgeco; q id poęgs. 
Every Star in the Heavens, the leaſt, as well as the 
greateſt and brighteſt, is a true Star; and every Pu- 
rification in the Jewiſh Church, even what was per- 
formed by tprinkling, or pouring on, or putting on 
with the Finger, was as true a Baptiſm in the A- 


poſtles judgment, as that which was perform'd ina Ri= | 


ver by dipping ; for they are all equally and alike com- 
prehended under that general Term, Bapriſms, One 
Star differs from another. How ? Thus. One has 
a little Glory, another has more, others yet have 
more: yet they are all true and proper Stars. So 
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one Biptiſm differs, or is divers from another. How ? 
Thus. One Baptiſm has a little Water, another has 
more, another has moſt of all; yet chey are all true 
proper Baptiſms. Dr. Gale, Let. IV. p. 169. would 
have the Word mean only. Bathings; and to prove it 
runs to the »ignification it generally has in prophane 

Authors; but for the Reaſons before laid down, we 


will arent our ſelves with that Signification "tis 


teken in by the Church. 

Dr. Gale, Let. IV. p. 169 has ſomething remark- 
ab'e, he ſays, There is no Neceſſity tv ſuppoſt ſe all the 
legal Sprinklings are intended by the Word, and that 
chown 7; nothing in the Paſſage which makes it 2 ul it 


ſpould mclude ſprinting „ and that there is uo Iutimation | 
that any thing elſe 1s intended, namely, beſides Bath- 


ings, Ido think from what 1 have ſaid concerning 
the Word divers, there is 4 plain Intimation, and a 


very great Necefity to include Sprinkling, and the 


other little ways of Purification among the Jews, in 
the Word Bapti/ms, as well as Bathings and Dippings. 
The Dippings or Bathings were not diſerent or divers 
from one another; for if ten thouſand Men bath or 
dip themſelves, their Bathings are all one, there is no 
difference between them; but the Baptiſms the 5 
poſtle ſpeaks of in the Place inſiſted on, were di 
rent or divers from one another; therefore al} ches 
ways of Purincation are included in that Expre ſſion, 
divers Baptiſms, and not Bathings only. 

Now then, if we look into the old Law, where 
the Apoſtle fays theſe divers Baptiſms were, we ſhall 
find there was uſed iprinkling, waſhing, pouring on, 
and putting on with the Finger ; lee the P! aces, 


Numb. viii. 6, Lev. Kiv. 2, 147 18 w1ll not waſte 


Time. in ſhewing a Thing too plain to be denied; but 


there is one Place that needs, and therefore thall have 


a particular Conſideration ; *tis Numb. xix. the Man 
that was deftied-with touching a dead Body, was pu- 
rifed wach the Water of Separation iprinkled upon 
| him : 
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him: The Man was to waſh his Cloaths too, and bath 
his Fleſh in Water ; yet the ſprinkling him with the 
Water of Separation, was e chief and principal 
Means of this cleanſing; for in the preparing of that 
there was the greater Ceremony and Solemnity, and 
tis called, a Water of Separation, and a Purification 
for Sin, v. 9. and 'tis faid, v. 12, 13. he that had 
not this Water of Separation {ſprinkled on him, 
ſhould not be clean, and he that had it ſprinkled on 
him ſhould be clean. Tho' a Man, on the ſeventh 
Day, had waſh'd his Cloaths, and bath'd himſelf in 
Water, yet he was not to be counted a clean Man, if 
he had not been ſprinkled with the Water of Sepa- 
ration; and the Apoſtle, Heb. ix. 13. after he had in 
the general, mention'd the divers Baptiſms among the 
Jews, mentions this very particular one, and attri- 
butes the Purification tolthe ſprinkling, and not to 
dipping or bathing. Here is one of the ſorts of 
the Baptiſms the Apoſtle has a reſpett unto, and here 
is ſprinkling as a chief and principal part thereof, 
therefore ſprinkling is included in the Apoſtles di 
Vers Baptiſms, and conſequently to ſprinkle is to bap- 
tize. Add to this, the Son of Syrach, Eccluſ. xxxiv. 
35. calls the Man ſo ſprinkled Ba ꝭe Or, a baptized 
Man. 

Dr. Gale having taken Notice of this, of the Son of 
Syrach, once look'd upon it as a formidable Text, but 
he ſoon, as he ſays, got rid of his Fright ; but 


twas by a very great Miſtake ; for Let. IV. p. 150. he 


makes a very light Matter of the {prinkling the Wa- 


ter of Separation, as if it were only a neceſſary Pre- 


paration to his cleanſing; and he lays the whole Streſs 
of the Ceremony on the waſhing or bathing, as if 
that were the only or principal Thing in the clean- 
ling; cujus contrarium eſt verum; the quite contrary 
is the Truth. It is certain from the plain Words of 
the Text, that the Apoſtle attributes the cleanſing to 
che pu kling, and not to the bathing or dipping, 

Hep. 
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Heb. 1x. 13. For if the Aſhes of an Heifer ſprinklins 
the unclean, ſanctifieth to the purifying of the Fleſh, 
Now, pray Sir, how can any Man have the Face to 
deny this? Whom will you believe; the Apoſtle 
who ſays the ſprinkling did purifie, or the Doctor 
who ſays the ſprinkling did not purifie ? That the 
watking and bathing were not the principal Things in 
the Man's Parification, appears plamly from what 1s 
ſaid, v. 12. and v. 19. of that Numb. xix. He ſhall 
purifi himſelf with it, the Water of Separation, on 
the third Day, and on the ſeventh Day he ſhall be clean, 
On the ſeventh Day he was to waſh hu Cloaths and bat!) 
bimſelf in Water ; but if he purifie not himſelf on the 
third Day, (viz.) with the ſprinkling the Water of 
Separation, then the ſeventh Day he ſhall not be clean, 
ſo that tho he waſl'd and bath'd himſelf never ſo 
much on the ſeventh Day, *twas al) nothing if he 
were not fpruikled. And, v. 20. the Man's being un- 
clean, and not having purified himſelf, is ſpoken of 
him, becauſe the Water of Separation had not been 
ſp rinkled on him, and not becauſe he had not wa ſh'd 
= bath'd himſelf, and 'twas not the Water bathed 
in, but the Water ſprinkled, that is calPd the Water | 
of. Separation, and a Purification for Sin. From the | 
whole, it appears very plain, that the ſprinkling the | 
Man was the chief part of his Purification ; and con- 
ſequently, that the Son of Syrach, in calling him, 
a baptiz.cd Man, had reſpect to his being ſprinkled: 1 
Tis paſt doubt, that the Apoſtle ſpeaking of the 
ſame thing, attributes the Purification to the ſprink- | 
ling, even then when he had been ſpeaking of the 
Jewiſh Baptiſms; and therefore we may conclude, | 
that the Apoſtle. did underſtand this Son of Syrach, F 
ſpeaking of the ſame purified Man, and calling him 4 
baptized Man, to mean as he was ſprinkled with the 
Aſhes of an Heifer ; therefore a a ſpr inkled Man is a 
baptized Man. N 
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So that here we have two good Authors that tell 


us how the Word Baptizo has been taken in the 


Church. One that liv'd in Old Teftament-times ſays, 
it ſignified then to ſprinkle; the other, who liv'd in 
the New Teſtament times, ſays, it ſignified then to 
dip, waſh, ſprinkle, pour on, and put on with the 
Fingers: Therefore, if the Word in diſpute muſt he 
expounded by the Scripture, I conclude, that when 
Chriſt did bid his Diſciples baptize Believers, he 
meant that they ſhould either dip them, or waſh them, 


or pour Water upon them, or ſprinkle them, or wer 


their Faces with their wet Hands. 

To ſtrengthen what has been ſaid, obſerve Rev. xix. 
13. we read there, He was clothed in a Veſture dip'd 
in Blood, Tis very natural to underſtand this of a 
Garment ſprinkled all over with Blood? for ſo Sol- 
diers commonly are in the Field of Battel 5 Men and 


Horſes having their main Veins cut aſunder, the 


Blood freely ſpirts out, and falls in Drops on all that 
are near. The Word is Þ:Caujuivy, Dr. Gale thinks 


the Word ſhould be ſprinkled, becauſe a very ancient 


Author, whoſe Writings are older than any Copies | 


of the New Teſtament we have, citing in his Works 
theſe Words, has j. ſprinkled. 

Be it as the Doctor ſays, J obſerve from thence, 
that in thoſe early times, what one Man call'd ie 
lite, ſprinkled, another called, B:Cappiror, baptized ; 
plainly intimating, that the Word Baptizo did then, 
in the Church, comprehend Rhantizo in it; if fo, 
then in the Judgment of that early Writer in the 
Church, /prinkling was baptizing. Juſt as if two Men, 


ſpeaking of the Service of the Temple, one ſhould 


lay, the Jews offer'd up Sheep, Goats, Lambs, and 
Kids, and another ſhould tay they offer'd up the 
Beaſts of the Field ; the Word the Beaſts of the Field, 
comprehends under it, Sheep, Goats, Lambs, and 
Kids; fo that a Man that offer'd up a Sheep, offer'd 
up a Beaſt of the Field? fo here a Man, in ſuch Cir- 


cumſtances, 
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cumſtances, is call'd by one ©2410, a baptized 
e Man, by another +*9ar]:15yivCr, a ſprinkled Man; ſo 
that he that was ſprinkled, was, in the Judgment of 
this Man, baptized. | 

Dr. Gale, Let. IV. p. 170. ſeems to be afraid, that 
the Apoſtle, Heb. ix, 10. comprehends, under the 
Words divers Zaptiſms, the Jewiſh Purifications by 
ſprinkling ; yet, ſays he, it will no more follow, that 
here it ſignifies to ſprinkle, than that mucro, in Latin, 
ſignifies the Hilt of a Sword, becauſe, ſometimes, 
tis put for a Sword, or that Anima, in Latin, ſig- 
nifies Body and Matter, as well as Mind and Spirit, 
| becauſe Cicero calls his Wife and Daugi:ter, Chariſſimæ 
Anime, DO | 

I think the Doctor has not rightly made his Com- 
pariſons, I will try if I can make them better. If a 
Man comes into a Sword-Cutler's Shop, and looking 
upon the divers Swords there made, fome hollow 
Blades, ſome Two-edged, ſome Rapiers, ſome Back- 
Swords, ſome Hangers ; ſhould lay of them all, here 
are diverſs Mucrones, divers Swords, every one in par- 
ticular is meant by, and comprehended in diverſi 
Mucrones, divers Swords, and every one is equally a 
Afucro, a Sword, one as well and as much as t'other, 
And if Cicero had had divers Wives and divers Daugh- 
ters, ſome young, ſome old, ſome handſom, ſome 
hard-favour'd, and had called them all Chariſſimæ A- 
mime ; every Wife, and every Daughter in particular, 
had been meant by, and comprehended in that loving 
Compeilation, Chariſſimæ Anima, and every one of 
them ſingly taken, had been a Chariſſima Anima, one 
as well and as properly as the other : So when the A- 
poſtle, having reſpect to all the Purifications of the 
Law, by dipping, ſprinkling, pouring on, putting 
on with the Finger, calls all theſe divers Bapt us, 
every one of them in particular is included in hat 
Expreſſion, and is a Baptiſm, one as well and as pro- 
perly as the other. | 


. 
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Dr. Gale, p. 171. would have here a Synechdoche 
a pott ori. If the Apoitle had ſaid only Baptiſms, there 
might have been lome Colour for that Evaſion ; but 
his having added the Word divers, | {poils "that 
Thought ; for thar Word does plainly intimate, that 
the Word Baptiſms is to be ſhifted among the Particu- 
lars included in it; for if every one of the particular 
Ways of Purihcation among the Jews referr'd unto 
by that Expreflion, divers Baptiſms, be not a Baptiſm, 
the Apoſtle could not truly have called them all 
divers Baptiſms, His giving them all that general 
Denomination, is as if he had ſaid, dipping is a Bap- 
tiſm, differing or divers from forinkling : ; and ſprink- 


ling is a Baptiſm different from dipping; and pour- 


ing on Water is a Baptiſm divers from dipping and 
ſprinkling ; and putting on Water is a Baptiſm divers 
from all the reſt, 

From the whole, it is certain, there were divers 
Ways of Purification among the Jews, both in reſpect 
of the Matter ufed, and of the Rite or Mode of 
applying that purifying Matter, which was by dip- 
ping, by pouring on, by ſprinkling, by laying on 
with the Finger ; and it is as certain, that the A- 
poſtle calls all theſe Ways of Application of Liquids 
by one general Name, Baptiſms. How then does 
any Body dare ſay, there is but one Baptiſm as to the 
Mode dipping? Seeing the Apoſtle ſays, there are 
divers Baptiſms, (viz.) by dipping, waſhing, ſprink- 


ling, pouring on, putting on Water with the Fin- 


ger; the leaſt quantity of Water, even what will 


hang on a Man's Fingers, and fall off in drops on a 


Perſon's Face, is as true a Baptiſm, as the plunging 
him over Head and Ears in a River 1s. 


When I have baptized any, whether Infants or 
grown Perſons, 1 have dipp'd my Fingers in Water, 


and then did lay them on the Perſons Forehead, ſo as 
to wet him with it; or I did let the Water fall off 
from my Fingers on the Perſon's Face, rehearſing at 
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the ſame time, I baptize thee N, in or into the Name | 
of the Father, and of the Son, and of the Holy Ghoſt ; 
and here is my Warrant for it, Chriſt has bid me in 
the Word Baptize, dip them, or waſh them, or 
ſprinkle them, or pour Water on them, or lay Wa- 
ter on them with my wet Hand or Fingers; that 
Chriſt has bid me do any one of theſe, in command- 
ing me to baptize, I prove, becauſe the Apoſtle calls 
every one of theſe Actions a Baptiſm. 


lam, SIR, 


Your humble Servant. 


— — — 
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LETTER VI. 
S IX. 


N my laſt I endeavour'd to ſhew you, how the 
Word Bapto or Baptizo is taken in the Holy Scrip- 
tures, Iwill now conſider, how the Word is taken 
in prophane Authors. Dr. Gale, Let. III. p. 94. ſays, 
in his Reading he never obſerv'd it to ſigniſie any 
thing leis than dipping ; and he brings a great many 
Examples to prove his Oblervation by, I am apt 
to think ſome of them will confute him, 


I. The Doctor quotes a Paſſage out of Homer, con- 
cerning a Smith's hardening a Hatchet or Pole-Ax, 
by dipping it in cold Water, p. 96. the Word is 
Bapto, and upon this fays, If any doubt what it meant, 
any Blackſmith's Boy will ſet him right by an occular De- 
monſtration, Seeing the Doctor has ſent us to the 
Blackſmith's Boy, to the Blackſmith's Boy we will go. 
I my ſelf have ſeen a Blackſmith make Edge-Tools, 
and when he has harden'd them, he put them a little 
way into the Water firſt, about as far as the Steel 
goes, then he took them out and view'd their Colour, 
judging of their Temper by that ; then he took up 
ſome Water in the Hollow of his Hand and pour'd 
it on the Tools towards the Edge, and did let it drop 
off his Fingers on them, and laſt of all he put them 
quite under Water, That which 1s plain and ob- 
vious here to every Countryman is this, that there 
are three Things in hardening the Tools; firſt there 
is a putting them a little way into the Water; then 
there is a pouring and dropping Water out of the 
| Hand, and off the Fingers on them; then there is a 
dipping them in the Water; all theſe Things concur 
|: to the hardening an Edge-Tool. Now it is plain and 
F TR 55 obvious, 
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obvious, and natural-to conceive, that all theſe Modes 
of applying Water to the Tools fare expreſs'd by one 
Word Bapto. If any Smith ſhould bid his Boy | 
harden an Edge-Tool, and ſhould uſe the Word Bapto 
for that End, that Boy, if he underſtands his Buſi- 
—neſs, would firſt put that Tool a little way into the 
Water, then pour and drop ſome Water out of his 
Hand, and off his Fingers upon it, namely, on thoſe 
Parts of the Edge that he thinks are too ſoft ; and 
then, to make it 1n all parts of an even Temper, he 
would put it quite under Water. 

From the whole, *tis natural and obvious to con- 
ceive, that in a Blackſmith's Buſineſs, the Word 
Bapto ſignifies all theſe ſeveral Ways of applying 
Water, (in) putting a Thing into it a little way, 
pouring and dropping on Water, and dipping. 

If the Doctor thinks the Poet has reſpect only to 
the laſt Act, dipping, this is juſt like what he ſays 
in another Place, that where the Word Baptiſmos is | 
uſed, of all the Ways of Purification among the Jews, 
it muſt be limited and reſtrained to the Dippings and 
Bathings; but in ſuch groundleſs Aſſertions, Mens 
bare Word will go but for little. | 


II. Another Inſtance he brings, is of a Champion | 
flain on the Bank of a Lake, whoſe Blood ran off the | 
Bank into the Lake, Upon this, the Author faid, 
The Lake was baptized with Blood, The Word is 


Wam}|<10, 


HI. Another Inſtance he brings, p. 104. is, of one 
whole Face was ſmeared over with tawny Colours, 
Bale -; tis meant of Actors in a Play, who, be- 
fore Maſques and Vizors were in uſe, were wont to 
daub themſelves with odd Colours. This daubing of | 
their Faces was expreſs'd by Bapto. I put theſe to- 
gether, becauſe they are pretty much alike, and will | 
remark upon them at once, The Queſtion is, what 

Bapto 
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Bapto in theſe Places ſignifies? The Doctor would 
have the proper and lit eral Signification be to dip; 

but that can't be, for then the Aſſertion would 
be falſe, a Lake being not capable of being dipp'd, 
and Women being not accuſtom'd to dip their Faces 
in Vermillion when they paint themſelves; this the 
Doctor owns: Now becauſe this ſuppoſed literal Senſe 
contains a Falſhood in it, therefore the Doctor would 
have the Word taken figuratively ;, there is no need of 
that, for I can find another literal Senſe of the Word 
that has Truth in it, The Doctor would have here 


an ,,. to be underſtood, and read the Words thus, 


The Lake was as it had been dipp'd in Blood; that is, 
Homer, by putting the Cauſe for the Effect, deſcribes 
the Lake's being thoroughly ſtained, by a Word 
which ſignifies a Dyer's dipping, a thing to colour it, 
p. 97, 98. that indeed would ſerve the Doctor's turn 
very well; but by that the Doctor may evade any In- 
ſtance, and therefore I ſhall not admit it. . 

I ſuppoſe the Doctor, and all Scholars, will admit 
of this Notion, (viz.) that when the literal Mean- 
ing of a Word, as applied to ſuch or ſuch a Subject, 
has Nonſenſe or Falſhood in it, it muſt then be taken 
figuratively ;, this the Doctor owns, p. 107, And on the 
contrary, a Word muſt not be taken figuratively when 
a literal Meaning can juſtly be faſten'd upon it, that 
has good Senſe and found Truth in it; and there- 
fore to the Doctor's Rule, to judge of the Propriety 
or Impropriety of Words, p. 108, 296, 297. I will 
add this: When a literal Meaning of a Word has Non- 


| ſenſe and Falſhood in it, it is to be taken figuratively 3 


when a literal Meaning juſtly faſt end upon a Word has 


k good Senſe and Truth in it, then tis to be taken properly. 
Ihe literal Meaning I faſten on Bapto in theſe 


Places, is; to pour upon in a Stream, and to drop 


| upon, Drop by Drop; and to lay a Liquid on a Sub- 
ject, the Face, with a Finger or Bruſh. I give the 


Word this literal, Meaning here, becauſe theſe were 
5 the 
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the Things that were done in the Letter, and are 
expreſs'd by the Word; tor when the Man was kill'd 
on the Bank, the Blood at firſt guſhing out of the 
Wounds, ran at firſt in a Stream off the Bank down 
upon the Lake underneath, and afterwards when the 
Blood fail'd, the Stream abated, and at the abating 
of that, the Blood fell down only in Drops upon the 
Lake; this being Fact, can't be deny'd: For let any 
Man go to a Slaughter-houſe and take a Pail of Blood 
as it comes warm from a Bullock, and pour it on a 
Table, and he will ſee it fall off in Streams firſt, and 
then by Drops. When Mer. and Women paint their 
Faces, they take ſome of the Colours on their Fin- 
gers, or {ome proper Inſtrument, and lay them on 
their Faces. I do very juſtly faſten this hteral Mean- 
ing on the Word here, becauſe theſe were the Things 
that were actually and literally done, and are ex- 
preſſed by the Word; and this literal Meaning, the 
Lake was pour'd upon, Sie dropp'd upon with Blood; and 
this literal Meaning, the Actors did with their Fingers 
or Bruſhes lay Paint on their Faces, has good Senſe and 
ſound Truth in it; therefore in cheſe two Places there 
is no need of a Figure; and conſequently in theſe 
two Places, Bapto is taken properly and literally, and 
23 ſignifies to pour upon, drop upon, and lay on a 
Subject, a Liquid, with the Finger dipp'd therein. 
Iwill offer ſome things from the Doctor's own Pen 
to prove, that Bapto does in theſe two Places ſigniſie 
properly to pour on, drop upon, lay on a Liquid 
with the Finger. The Doctor, p. 185. ſpeaking of 
the Senſe of a Word, lays, The Senſe of it muſt be 
accommodated to the Subject tis applied to, and under- 
ſtood accordingly. Very well! then the Senſe of Bapto 
being accommodated to the Subject *tis here applied 
to, and underſtood accordingly, muſt be literally 
to pour on, drop on, lay on a Liquid with the Fin- 
ger ; for the Subjects to which Bapto is here applied, 
(vix.) the Lake, and the Actor's Faces, had an Ap- 
plication 
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plication of Blood and Paint to them, by pouring 
on, dropping on, laying on with the Fingers, A- 
gain, the Doctor ſays, p. 92. The genuine Meaning of 
a Word is natural and eaſie, and p. 109. The Idea which 
is thus neceſſarily raiſed in the Mind, is the direct 
natural, and conſequently the literal Senſe of the Phraſe ; 
and p. 296, 297. ſpeaking of a certain Word's Sig- 
nification, he would have it to be as every body al- 
ways underſtands it to mean, even as Country Fulks take it. 
Now then if 1 fhould point to a Man bleeding to 
Death on a Bank, whole Blood, at one time, runs in 
a Stream off the Bank upon the Lake underneath, 
and at another time, in another Place, drops upon 
the Lake, and ſhould ſay to the Country People that 
ſtood by, that e Man's Blood baptizes the Lake; what 
would the plain Country Folks, that heard what I 
ſaid, and look'd on what I pointed to, naturally and 
eaſily underſtand by that Word? And what is the 
Idea that would neceſſarily be raiſed in their Mind 
thereby? If they did accommodate the Expreflion 
to the Subject *tis applied to, and underſtand it ac- 
cordingly, they would naturally and eafily underſtand 
by the Word, that the Blood did at firſt run down in 
a Stream, and afterwards dropp'd upon the Lake ; 
for that was the Thing which they did ſee done, 
and which they heard expreſs'd by that Word, and 
which they ſaw mark'd our with my Finger, when I 
made my pointing ; therefore to pour upon in a 
Stream, and to drop upon Drop by Drop, is the ge- 
nuine Meaning, and the literal Senſe of the Word 

in that Place, according to Dr. Gale's own Rule, But 
why may not the Country Folks underſtand by that 
 faying, That Man's Blood baptizes the Lake, that the 


þ Man's Blood did colour the Lake as highly as any thing 


that is dipp'd in Blood? So they may; what then? 
Every body knows, that here is a Figure, and we are 
as much as ever at a Loſs what the literal Senſe of 
che Word is. Dr, Gale ſays, p. 97. that is, The Lake 
Hs | | Was 
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was dipp'd in Blood: That can't be the literal Senſe of 
the Word ; for the Lake never was and never could | 
in the Letter be dipp'd in Blood ; but the Lake was, 
in the very Letter, pour'd upon and dropp'd upon 
with Blood. Now what reaſon is there, that we 
ſhould deny that to be the literal Meaning of the 
Word, which was done in the Letter, and run to that | 
as the literal Meaning of the Word, that never was, | 
and never can be done in the Letter? I think it is ve- 
ry, natural to conceive that to be the literal Meaning 
of a Word, which being done in the Letter, or lite- 

rally done, is expreſs'd by that Word. EY 

If I ſhould point to a Woman laying Paint on her 
Face with her Finger, and ſhould ſay of her, that 
Woman baptixes her Face with Paint; what: would the 
Country People that heard what I ſaid, and au- what 
I pointed to, naturally and eaſily underſtand by that 
Word? And what is the Idea that would necetlarily | 
be raiſed in their Minds thereby? If they aid ac- | 
commodate the Expreſſion to the Subject tis applied | 
to, and underſtand it accordingly, they wou'l1 natu- | 
rally and eaſily underſtand by the Word, chat the | 
Woman did with her Finger lay Paint on Her Face; 
for that was the Thing which they did with their | 
Eyes ſee done, and which they did with their Ears | 
hear exprefs'd by that Word, and which they ſaw | 

mark'd out with my Finger when I made my point- 
ing ; therefore to lay a Liquid with the Finger on | 
_ a Perſon's Face, is the genuine Meaning, and hiteral | 
Senſe of the Word in that Place of that Author. | 
Dr. Gale would have the Word taken not literally but | 
feuratively in both theſe Places: and to make this 
appear, one while there muſt be an Hyperbole, ano- | 
ther time a Aletonynn, another time a Metaphor, 
another time an Ellipſis ; for p. 97, 98. he flies for 
Refuge to all theſe ; but by the Doctor's own Rule 
whereby to judge the Meaning of a Word, my ta- 
king the Word here %terally is true, and the Doctors 
; | taking ; 


= 
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taking it hguratvely is foreign from the true; for 
p. 92. he ſays, We can't but think, to deduce 4 Senſe F 
the Words which was not intended, 1s very difficult, and 
requires Artifice and Violence ; whereas the genuine 
Meaning wants no ſuch Labour, but is natural and caſfie, 
and whatſoever Senſe therefore appears conſtrain'd, ought 
at leaſt to be ſuſpetted as foreign from the true. Seeing 
the Doctor has (as is before noted) refer'd the Mat- 
ter to plain Country Folks, let them be Judges in the 
Caſe before us; and I dare venture a good deal on ity 
that they, knowing nothing of the Cauſe why the 
Caſe is referr'd to them, will very naturally and 
eaſily take my Meaning 'of the Word; but the 
Doctor will find it very difficult, and muſt uſe a 
great deal of Artifice to mike them underſtand and 


take his Meaning of the Word; therefore by his 


own Rule, his Meaning of the Word is to be ſuſpect- 
ed as foreign from the true. 
It is certain, thar all Foreigners learn our Language 


| by hearing and obſerving : As when a Dutch Boor or 
Country- man is ſhew'd a Horſe, and hears it call'd 4 


living Creature; and is ſhew'd a Hog, a Dog, a Fiſh, 


2 Bird, and hears all theſe call'd living Creatures, he na- 
; turally and eaſily apprehends, that every one of theſe 
is a living Creature. So when he is ſhewn a Man that 
Threſhes, and hears it ſaid of him, he works; and is 
| ſhewn another Man Reaping, another Man Mowing, 


another Man Ploughing, and hears it ſaid of them all, 


they Work, he naturally and eafily apprehends, that 
ö Threſhing, Reaping, Mowing, and Ploughing, are 
Working. So here | will put it to the Doctor him- 
ſelf, or to any Anabaptiſt, and let them ſpeak their 
| Hearts ingeniouſly, and that will, 1 dare ſay, in a 
great Meaſure, end the Controverſy between us. 
| Suppoſe Dr. Gale were altogether ignorant of the 
Greek Tongue, and knew nothing of the Contro- 
verſy about Baptiſm, and were in a Land inhabited 
| | by natural Grecians, who's Mother Tongue was 


Greek, 
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Greek, intending to learn Greek from them by con- 
verſing with them, as Enoliſhmen learn French by be- 
ing converſant with the French in France, and ſhould 
hear a Grecian cal] a Horſe Z, and a Dog 2d, and 
a Bird Zo, the Query is, whether the Dottor know- 


ing there are many general Terms in his own Mother 


Tongue that have ſeveral Species under them, would 
not naturally and eaſily take it, that 78 20% is a gene- 
ral Word, and that Horſes, Dogs, and Birds, are 
Species comprehended under it? 


In like manner, if the Doctor ſhould hear a Gre- 


cian ſay of one Man a Hedging, FEgyz{121, and of a- 
nother a Ditching, 'Eey{la1, and of another Sowing, 


EY, the Query is, whether the Doctor would | 


not naturally and eaſily take it, that 7% 'FeyaQ2e1 is a 
general Word, and that to Hedge, to Ditch, and to 
Sow, are Species comprehended under it ? 


Now then let us make a Caſe of the Thing in Diſ- I 


pute. Suppoſe the Doctor, knowing nothing of the 
Diſpute about Baptiſm, ſhould hear a Grecian ſay of 
a Man putting a Thing quite under Water, Ba7]ic*s, 


and of a Woman laying Paint on her Face with her | 
Finger, B271i7*,, and of a Lake on which Blood runs 
off from the Bank in a Stream, and falls on in Drops, | 
Daiber; and of a Blackſmith putting his Edge- | 
Tool a little way into the Water firſt, then pouring | 
Water out of his Hand, and dropping Water off his | 
Fingers upon it, and, laſt of all, putting it quite | 
under Water, Bz7]:Q{, he baptizes it; the Query is, 

Whether the Doctor would not naturally and eaſily | 
take it, that 28 BarJicew, to baptize, is a general | 
Word, and that to dip, to pour on in a Stream, to| 


aurop on by Drops, are its Species? If the Doctor 


Had heard a Grecian ſpeaking of all the legal Purifi- 
cations, call them id ęoęs. Bαi 1181 3 the Que ry is, 1 
Whether the Doctor would not naturally and eaſily | 
underſtand it, that Baxlighs, Baptiſm, is a general 
Term, comprehending under it, all the particular 

Modes 


» 
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Modes of applying any Liquid? If the Doctor had 
been ſhew'd a Man purifying himſelf according to 
the Law, one while ſprinkling himſelf, then waſhing 
himſelf, then ſprinkling himſelf, and the Grecian 


ſhould ſay of him, he is B271:7%y4rG-, a baptized Man 


the Query is, Whether the Dottor would not natu- 
rally and eaſily take, that Bb , he is a bap- 
tized Man, is ſaid of him equally with reſpect to his 
being ſprinkled and bathed ? It is certain, that in 
theſe Caſes there is nothing in the Grecians pronoun- 
cing theſe Words, Par 1021ʃ, Ba ,t, Bar HO, 
Barrie pos, that does limit or reſtrain their Significa- 
tion in a proper Senſe to dipping, and lets it run out 
nin an improper Senſe, to pouring on, to ſprinkling, or 
dropping. Now the Doctor's reading of theſe Greek 
Words, ſo and fo applied in Greek Authors, is all 
one as if he had, in Converſation with Grecians, heard 


them ſo and fo applied; and his turning them to ſig- 


niſie nothing, in a proper Senſe, but to dip, is not 


from any thing in the Authors, but from the Doctor's 


Opinion, which has prejudiced him againſt any other 


| proper Senſe. And if any, after this clear Evidence, 
, | will ſtill go on to limit and reſtrain their Meaning, I 


can impute it to nothing but Obſtinacy. 


Iam, SIR, yours, Cc. 


— — 
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LETT EM VII. 


8 IN. 
IAving ſaid ſo much to ſatisfie you about the 
Signification of the Word Baptiſm, that in the 
Holy Scriptures, and prophane Authors, it ſignifies 
pouring on, dropping on, putting on with the Finger, 
as well as dipping : | will now endeavour to anſwer 
your other Doubts from the Places, (viz.)- Rivers, 
and where there was much Water, where Baptiſm 
was adminiſtred ; and from its pretended Repreſen- 
tation of Chriſt's Death, Burial, and ReſurreCttion, 
As to the former, they did baptize i in Rivers, there- 
fore they did baptize by dipping. I deny the Conſe- 
quence; let them prove it that can, It is certain, a 
River may be uſed for natural Purification, where 
there is no total Immerſion or Dipping ; and why not 
for moral Purification ? They did baptize in Rivers, 
becauſe the Jews had been accuſtom'd, in their Puri- 
fications, to great Quantities of Water; not becauſe 
there was any Myſtery in it: Even as Chriſt admini- 
ſtering the Holy Supper, made uſe of unleavened 
Bread, not becauſe there was any Religion 1n 1t, but 
becauſe the Jews had then no leavened Bread in their 
Houſes. Peter was once for a total Waſhing, when 
he underſtood that Chriſt's waſhing him was Myſtical, 
he would then be waſh'd all over; Not my Feet vnly, 
but alſo my Hands and my Head, John X111. 9. inclu- 
ding all the intermediate Parts; but Chriſt ſoon cor- 
rected his Miſtake, by telling him, He that is waſhed 
needeth not ſave to waſh his Feet, but is clean every whit ; 
that 1s, he that is cleanſed by the Grace of God from | 
Sin, needs no more than the Waſhing ſome principal | 
Part of his Body to ſignifie that to him, and aſſure 
im of it. 

But 


tizo is, which comprehends in it all the Ways of 


T 
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But ſeeing they did ſometimes baptize in Rivers, 
how will any prove, that this Circumſtance is bind- 
ing to us? | otter this to the contrary. We read of 
the Habit of John the Baptiſt and of Chriſt ; how 
ordinary and coarſe John's was, made of Camel's 
Hair, and a Girdle made of Leather ; and how pecu- 
liar Chriſt's was, woven from Top to Bottom; 
muſt we therefore fare ſo hard in our Diet and 
Cloathing as John did, if the Providence of God af- 
ford us better ? And muſt our Cloaths be made after 
the Fajhion that Chriſt's was made? Yet theſe Things 
are as particularly mentioned as the Place of Bap- 
tilm, 

We read, Chriſt went up into a Mountain to pray, 
and that the Lord s-Supper was at firſt ad miniſtred 
in an upper Room or Chamber, and that by ſpecial 
Appoin:ment. The Diſciples met together in an 
upper Room for Prayer; Paul did pray and preach, 
and gave the Lord's- Supper in an upper Room. Are 
theſe Examples Arguments that we muſt have our 
Places for Devotion m the uppermoſt Parts of our 
Houſes ? Not at all, Any thing that John the Baptiſt, 
or the Apoſtles did, in purſuance of any Command 
of God, is binding to us, but the accidental Cir. 
cumſtances of their Duties are not obliging to 
us. That John did baptize in Jordan, becauſe God 
commanded him to baptize al] his Diſciples there; 
and that the Apoſtles did baptize in Rivers, becauſe 
Chriſt commanded them to haptize all their Con- 
verts in ſuch Places, and no where elſe, has no Proof 
from the Scriptures ; and for want of that, their bap- 


tizing in Rivers 1s no more an Example for us to fol. 


low, than their praying, preaching, and giving the 


Holy Supper in upper Rooms, 1s an Example for us 
to imitate. 


Seeing Chriſt did uſo a Word of a general and 
large Signification, as J have ſhewn the Word Zap- 


applying 
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applying Water, or any Liquid to any Subject ; and 


ſeeing he has mentioned no PRice for them to baptize 


in, that may limit or reſtrain it to one particular 
Mode, I think it is an Argument, that he left it as an 
indifferent thing to baptize either by Immerſion, 
Pouring on, or Sprinkling, Under the Old Teſta- 
ment, when God would have the whole Body waſh'd, 
he ſo expreſs'd it in the Command, Lev. xv. 16. He 
ſhall waſh all his Fleſhin Water ;, and we may rationally 
_ conclude, that he would ſo have expreſs'd his Com- 
mand in the New Teſtament, it that had been his 
Will. 

Seeing ſome will argue, that becauſe they did bap- 
tize in Rivers, therefore they did it by dipping : I 


think I may as well argue, that ſeeing the Prophet 


Jſaiah propheſied of Chciſt that he ſhould ſprinkle 
many Nations, Ijaiah lii. 15. (if the Word had been, 
He ſhall dip many Nations, how ſhould we have heard 
of that?) and ſeeing we read in the New Teſtament, 
of our Bodies being waſhed, and of our being ſprinkled 
from an Evil Conſcience, and of the Blood of ſprink- 
ling, and of the waſhing of Regeneration, (which Ex- 
preſſions, if they have not a reſpect to Baptiſm, I 
deſire to know what Ordinance they relate to) I ſay, 
I think I may as well argue, that Baptiſm was admi- 
niſtred ſometime by waſhing or ſprinkling ſome prin- 
cipal Part; and, if the Doctor will, we may very 
amicably compound the Matter between us, by my 
ſay ing, 'tis probable they did baptize ſometimes by 
Immerſion; and by his ſaying, tis probable they 
did ſometimes baptize by Waſhing, Eituſion, or 
Sprinkling. os 5 | 

But our Baptiſm repreſents Chriſt's Burial and Re- 
ſurrection, and nothing does this fo well as going un- 


der the Water, and coming up out of the Water in 


Baptiſm does. I confeſs I have often had this from 


the Anabaptiſts, particularly from Dr. Gale, p. 189, 
294, 205. but I never yet ſaw it prov'd. If you, or 


your 


* 7 * 7 
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your Friends, can prove it, you are deſir'd to do it 
with good Arguments, and not put us off with a 
meer ſound of Words. My Thoughts for the con- 
trary 1 offer you. The Places, Rom. vi. 4. and 
Colo}, ii. 12. I underſtand thus; not to ſigniſie any 
natural Likeneſs between the Burial and Reſurrection 
of Chriſt, and our Baptiſm ; that as we in our Bap- 
tiſm are put under the Water, and then are raiſed 
up from under the Water; ſo Chriſt was laid in the 
Grave, and then at his Reſurrection came up out of 
the Grave. I can ſee nothing of this in theſe Places. 
But we are ſaid to be buried and riſen with Chriſt in 
Baptiſm, in reſpect of the ſaving Virtue we receive 
from Chriſt orice dead and buried, but now riſen and 


glorified, to enable us to die unto Sin, and to live 


unto Righteouſneſs ; which Virtue we receive from 
Chriſt in or by our Baptiſm, as our Baptiſm gives 
us an Intereſt in Chriſt's Death; for we are not ſaid 
to be buried with Chriſt fimply by Baptiſm, but by 

Baptiſm into Death, Rom, vi. 4. for the Apoſtle had 
laid in the foregoing Verſe, that we are baptized into 
his Death, and then ſays, therefore we are buried with 
bim by Baptiſm : into Death, Therefore! Wherefore ? 
Not becauſe in our Baptiſm we are put under the 
Water, not one Word of that, but becauſe our Bap- 

tiſm is into the Death of Chriſt. Now this Place 
being moſt full, muſt expound that to the Coloſſians 
which is more ſhort, where 'tis ſaid only, Buried with 
him in Baptiſm , but into Death muſt be ſupplied 
from XR om. vi. 4. The plain Meaning is this; as we 
are Sinners we are buried with Chriſt by our Baptiſm 
into his Death, by the Merits of which our Sin and 
Guilt is put out of God's Sight, as a Thing buried is 
put out of our Sight; ſo tis like that Word, Micah 

vii. 19. Thou wilt eaſt all their Sins into the Depths of 
the Sea, According to the Anabaptiſts Notion, our 
Chriſtian Baptiſm has two Parts, firſt a putting the 
Pody under the Water, and cn raiſing the Body up 


from 
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from under theWater ; and theſe two Parts repreſent 
Chriſt's Burial and Reſurrection. Dr. Gale, p 204. 
thinks there is none hardy enough to deny, that [_ by- 
ried with him by Baptiſm | means they were plunged 
into the Water in Baptiſm, | am hardy enough to de- 
ny it, and J do deny it, and will never take the 
Sound of a Word for proof: What other Folks 
have done is nothing to me. That our being buried 
with Chriſt by Baptiſm, has not reſpect to the putting 
our Bodies under the Water in Botiſm, in Confor- 
mity to Chriſt's being put into che Grave; but to the 
putting our Bodies of Sin out of God's dight by Bap- 
tiſm, which by that Ordinance are wathed- away, 
appears thus, becauſe our riſing again in Baptiſm has 
no reſpect to our coming up from under the Water, in 
Conformity to Chriſt's coming up out of the Grave, 
but to our walkiug in Newneſs of Life, Rom. vi. 4. 
That like as Chriſt was raiſed up from the Dead, even ſo 
we alſo ſhould walk in Newneſs of Life; not that as 
_ Chriſt was raiſed up from the Dead, ſo we in our 
Baptiſm come up from under the Water ; not one 
Word of that. Now if the Apoſtle does repreſent 
Chriſt's Reſurrection out of the Grave, by our riſing 
to a new Life, and not by our coming up from under 
the Water in Baptiſm ; why ſhould he not be thought 
to repreſent Chriſt's being laid in the Grave, by our 
Bodies of Sin being put out of God's Sight, as intend- 
ed in that Expreſſion | buried with him by Baptiſm] 
and not by our natural Bodies being put under the 
Water in Baptiſm ? 

Now 6 5 Reaſon 1s there to ſay, that the Apoſtle, 
ſpeaking of our being buried and riſen with Chriſt in 
Baptiſm, ſhould intend by | buried] the plunging 
.our Bodies under Water, aud not the putting our 
Sin out of God's Sight; when by [Riſen] he does not 
intend our Bodies coming up from under the Water, 

but our riſing to a new Life, from the Death of Sin. 


But 
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But may there not be here, at leaſt, an Alluſion to 
an ancient way of baptizing ? I expect to have the 
fame thing over and over from you, therefore you 
muſt bear with me, if | repeat what I have ſaid al- 
ready. I have told you, that we are ſaid to be bu- 
ried with Chriſt, not ſimply by Baptiſm, but by Bap- 
tiſm into Death. You think we are buried with Chriſt 
by Baptiſm, and therefore it muſt be as Baptiſm is 
a plunging the Perſon under Water; but the Apoſtle 
ſays, we are buried with Chriſt by Baptiſm into Death; 
that is it that calls or denominates our Baptiſm 4 
* Burial with Chriſt, (viz.) that it is into his Death, 
and not any thing of the Mode or Rite of Admini- 
ſtration. Becauſe our Baptiſm is into Chriſt, it gives 
us an Intereſt in him; and becauſe we have an Inte- 
reſt in Chriſt, we have an Intereſt in his Death ; and 
| becauſe we have an Intereſt in his Death, we have 
alſo an Intereſt in his Burial and Reſurrection. Be- 
- cauſe we are baptized into Chriſt, Chriſt is our Sa- 
- viour ; becauſe Chriſt is our Saviour, we ſhalj have 
the Fruits of his Death, our Sin is dead and crucified 
with him ; becauſe we have the Fruits of his Death, 
we ſhall alſo have benefit by his Burial too, for our 
in ſhall be as a Thing buried, that is, out of the 
Sight of, and forgotten by Men, fo our Sin ſhall be 
removed out of God's Sight, and be as for ever for- 
| gotten by him; and that which follows from all the 
reſt, we ſhall have great Advantage by his riſing again, 
for we thal) be ſaved by his Life. | 
| The Apoſtle, Coloſ. ii. 10, 15. ſays, they were 
compleat in Chrift ; that is, they had a Fulneſs of 
Merit in him to juſtify them, and a Fulneſs of the 
Spirit to ſanctify them, To prove this, he tells them, 


they were circumciſed in Chriſt with the Circum- 


cifion made without Hands; and that they were bu- 
ried and riſen with him in Baptiſm ; and that 
| God had quicken'd them together with him, having 
forgiven them all their Treſpaſſes; therefore _ 
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Expreſſion, Buried and Riſen with Chriſt, proves they 
were compleat i in Chriſt, 

Now, Sir, if you take the Words in the Anabap- 
tiſts Senſe, they have no force of Argument in them 
to prove, that they were compleat in Chriſt ; for 
what Argument is it to prove to a Man, that he is 
compleat in Chriſt, to tell him, your Baptiſm, as*tis 
a putting you under the Water, and a railing you up 
from under the Water, neus to you, and all that 
ſee you baptized, that Chriſt was laid in the Grave, 
and afterwards came up again out of the Grave: 
None at all; for thouſands may have this repreſented 
to chem, that are not compleat in Chrift, 

But to lay to a Man, you are compleat in Chriſt as 


to your Jaſtification ard Sanciitcation, for your Bap- 


tiſm, as *tis into Chriſt's Death, and as tis a Burial 
and a Riſing with him, gives you Virtue from Chriſt 
once Dead and Bur ied, but now Riſen and Glorified, 
to enable you to die unto Sin, and to live unto Righ- 
teouſneſs, is a good Argument. 

The Apoſtle had diſſwaded the Romans from con— 
tinuing in Sin by this Argument, That they were 


dead to Sin. Their being dead to Sin he proves by 


their being baptized into Chriſt, and into his Rath 

that is, by their Baptiſm they had an Intereſt in 
Chriſt and in his Death, conferr'd upon them. Now 
to tell a Man he is Cead to Sin, becauſe his Baptiſm 
reprelents Chriſt's Death, Burial, and. Reſurre Qtion, 
is no Argument at al]; bat tojcell a Man he is dead to 
Sin, becauſe by his Bar: im into Chriſt, and into his 


Death, he had an Intereſb in Chriſt and in his Death 


conferr'd upon kim, is a mot poweriul Argument to 
make him believe it, 
Our being planted together in the Likenels of his 


Death and Reſurrection, is the ſame with our being 


buried and riſen with Chriſt in Baptiſm. Now our 
being planted in the Likeneſs of Chriſt's Death, and 
in the Likeneſs of his Reſurrection, does not mean 

our 
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our being put under the Water, and being raiſed up 
from under the Water; for the Apoſtle puts an [if ] 
to it, and ſpeaks doubtfully of it; which there was 
no need of, for it might certainly have been known, 
whether in Baptiſm they had been pur under the Wa- 
ter ; and his ſpeaking of their bemg planted toge- 
ther in the Likeneſs of his Reſurrection, as a thin 

future, We ſhall be, &c. makes the Matter falſe, for 
that was paſt and over as ſoon as the Ceremony was 
finiſhed, and he ſhould therefore have ſaid, We have 
been alſo in the Likeneſs of his Reſurrection; for this 
Reaſon, rheir being planted together i in the Likeneſs 
of Chriſt's Death and Reſurreftion, means not their 
being put under the Water, and their being raiſed up 
out of the Water in Baptiſm ; and conſequently, 


neither does their being buried and riſen wich Chriſt, 


mean their being put under the Water, ard their be- 
ing raiſed up again out of the Water ; but both theſe 
Expreſſions, their being planted together i in the Like- 
nels of his Death, and in the Likeneſs of his Reſur- 
rection; and their being buried and riſen with Chriſt 
in Ba pt iſm, ſignify their dying to Sin, and hving to 
Right couſnels, 
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RAE, there are ſome litteral Miſtakes and Miſ— 
pointings of the Prefs, which are left to thy Candor to 


correct. The chief are, 


PN 3. 1. 13. put the Comma after them. P. 4. I. 14. put 
the Comma after 4%; P. 9. I. 12 read when ;. P. 12. J. 34. 

d formal Co enant; P. 19. L 2 3. Tea by binding ; P 29. 1. 27. 
7 out the Comma after #/-at is; P. 39. |. 8. read there * tis; P. 50. 
J. 33. read of Jeruſalem ; P. $4. 1 4 read (v.); P. $5. read 


4 yet. 
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